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TOO WELL SHE LOVED
Too WELL she loved to speak a fateful word
And lay her burden on his happy head,
She pressed the outsurgmg gnef back mto her breast
To dwell withm silent, unhelped, alone.
But Satyavan sometimes half understood,
Or felt at least with the uncertam answer
Of our thought-blmded hearts the unuttered need,
The unplumbed abyss of her deep passionate want
All of his speedmg days that he could spare
From labour mn the forest hewmg wood
And huntmg food m the wild sylvan glades
And service to hs father's sightless hfe
He gave to her and helped to mcrease the hours
By the nearness of hus presence and hs clasp,
And lavish softness of heart-seekmg words
And the close beatmg felt of heart on heart.
All was too httle for her bottomless need.
If m hs presence she forgot awhile,
Gref filled hs absence wIth 1ts aching touch,
She saw the desert of her commg days
Imaged mn every solitary hour
Although with a vam 1magmary bhss
Of fiery umon through death's door of escape
She dreamed of her body robed m funeral flame,
She knew she must not clutch that happmess
To de with hm and follow, sezmng h1s robe
Across our other countnes, travellers glad
Into the sweet or temble Beyond.
For those sad parents still would need her here
To help the empty remnant of their day
Often 1t seemed to her the ages' pam
Had pressed their qumtessence mto her smgle woe,
Concentratmng mn her a tortured world
Thus m the silent chamber of her soul
Clo1sterng her love to live with secret gref
She dwelt hike a dumb pnest with hdden gods
Unappeased by the wordless offenng of her days,
Liftmg to them her sorrow hke frankmcense,
Her hfe the altar, herself the sacnfice
Yet ever they grew mto each other more

1125



1126 MOTHER INDIA, DECEMBER 1999

Untul 1t seemed no power could rend apart,
Smee even the body's walls could not dlVlde
For when he wandered mn the forest, oft
Her conscious spint walked with hum and knew
Hrs actions as 1f mn herself he moved,
He, less aware, thnlled with her from afar
Always the stature of her pass1on grew,
Gnef, fear became the food of mighty love.
Increased by its torment 1t filled the whole world,
It was all her hfe, became her whole earth and heaven
Although hfe-bom, an mfant of the hours,
Immortal t walked unslayable as the gods.
Her spmt stretched measureless m strength d1vme
An anvil for the blows of Fate and Time
Or tired of sorrow's pass1onate luxury,
Gnef's self became calm, dull-eyed, resolute
Awanting some 1ssue of 1ts fiery struggle,
Some deed mn which 1t mght for ever cease,
V1ctonous over itself and death and tears

The year now paused upon the bnnk of change
No more the storms sailed with stupendous wmgs
And thunder strode m wrath across the world,
And still was heard a muttenng m the sky
And ram dnpped weanly through the mournful a!f
And grey slow-dnftung clouds shut mn the earth.
So her gnef' s heavy sky shut mn her heart.
A still self hid behmd but gave no hght.
No voice came down from the forgotten heights,
Only 1n the pnvacy of its broodmg pam
Her human heart spoke to the body's fate.

(Savtr, SABCL, Vol 29, pp 472-73)

SRI AUROBINDO



A FEW ESSAYS ON THE GITA IN BENGALI
(Continuedfrom the issue ofNovember 1999)

The Littleness ofDivine Maya

THE first words of Arjuna are, "These are our 'own people', they are our km and
objects of our love, what good of ours will be served by kllmng them m battle? The
prde of the victor, the glory of kmngship, the nch man's joy? I do not wish for all
these hollow selfish ends Why do kmgsh1p and enJoyment and hfe become dear to
men? All these pleasures and greatnesses are temptmg thmgs because there are the
wives and sons and daughters, because these will enable us to mamntamn mn comfort our
dear ones and relatives, because we shall be able to share our days with fnends m the
JOY and comfort of wealth. But the very persons for whom we want kmgsh1p and
enJoyment and pleasure are come as our foes m war They would much rather kill us
mn battle than share the kmgsh1p and pleasure together with us Let them kill me, but I
can never kill them. Could I obtamn possess1on of the kmgdom of the three worlds by
kllmng them, even then I would not do 1t, undisputed empire on earth 1s a mere
tnfle.''

A superficial observer, enchanted with the words,

and
na kamkse vyayam krsna na ca r@pyam sukhan ca

et@nna hantumccham ghnato'p madhusudana
ap tralokyar@pyasya hetoh kannu mahikrte

would say, ''Oh, how noble and hgh, how unselfish an attitude on the part of Arjuna,
how full of love I To him defeat, death and eternal suffering are more desirable than
an enjoyment and pleasure tamnted with blood.'' But 1f we examme Arjuna's state of
mind, we come to know that thus attitude of hs 1s extremely mean, a s1gn of
weakness, fit only for a coward To give up one's personal mterests for the benefit of
the clan, for the love of dear ones, under the mfluence of pity or for fear of bloodshed
may be a high and noble attitude for one who 1s not an Aryan man; but, for an Aryan,
1t 1s not the best attitude; to give up one's mterests for the sake of the nght and for the
love of God 1s the highest attitude. On the other hand, to give up the nght law of
hvmg for the benefit of the clan, for the love of dear ones, under the mfluence of pity,
for fear of bloodshed 1s the worst attitude. To keep the feelings of affection, pity and
fear under control for the sake of the nght law and for love of God is the true Aryan
way.

In order to defend this low attitude of mmnd, Arjuna says agam pomtmg to the sm
of k1llmg one's kin, "What pleasure, what satisfaction of mmd can be ours by the
k1lhng of Dhntarashtra's sons? They are our fnends, our kith and km. Even 1f they
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comm1t mnyustrces and act as our enemes, rob us of our kingdom, break their pro
mses, to kall them would bring us smn, will not grve us happiness '' Arjuna had
forgotten that he was flghtmg a nghteous war, was engaged by Sn Knshna m the
slaughter of Dhntarashtra's sons not for his own happmess or for the happmess of
Yudhushthra, the object of this war was to establish the rule of law, the fulfilment of
the Kshatnya's duties, the foundmg of a great emp1re mn Ind1a based on the law of
nght hvmg To achieve these ends by forsakmg all happmess, even by undergomg
hfe-long suffenng and pam was Arjuna's duty

The Question of the Ruin of Clans

But Arjuna fmds another, a nobler argument mn support of his weakness, ''This
war will lead to the rum of clans and nations, therefore this war 1s not a nghteous war
but an unnghteous war Thus fratricide 1mphes an animosity towards fnends, that 1s, 1t
means domg harm to those who are naturally mn our favour and help us Moreover, 1t
will lead to the destruction of that clan of ours, that 1s, the Kshatnya family and clan
naton named Kuru from which both s1des have sprung'' In ancient tames, the nation
was frequently based on blood-relationships A large clan when 1t expanded grew into
a nat10n For example, particular clans such as the Kurus and the Bhojas mcluded
wIthmn the Bharata nation became each a powerful nation The mtemal stnfe and
mutual wrong-doing wthmn the clan were what Arjuna described as the an1mos1ty of
fnends On the one hand, this kind of ammosity 1s a hemous sm from the moral pomt
of view, on the other hand, from the economic pomnt of view, thus great evil 1s the
mnevtable fruut of the deter1oration of clans implied m such ammos,ty

The proper observance of the old established laws of the clan 1s the mamstay of
its progress and contmmty The clan undergoes a downfall through a departure from
the high 1deals and a slackenmng of the disc1plines whch the ancestors have land down
and mamtamed with regard to the hfe of the householder and m the poht1cal field
These ideals and d1sciphnes are mamtamed as long as the clan remams fortunate and
strong When 1t suffers detenorat10n and becomes weak, there 1s a slackemng of the
great ideals through the spread of tamasic ideas, as a result, evils hke 1mmorahty and
anarchy enter the clan, the women of the clan lose the!f virtue and the clan loses its
punty, to the noble clan are born sons of persons of a low character and birth In
consequence of this cuttmg off of the ancestors from the true !me of thelf progeny,
the destroyers of the clan fmd themselves m hell And through the spread of unnght
eousness, the moral degradation followmg the admixture of castes, the pervasion of
low qualities and because of anarchy and such other evils, the entire clan 1s rumed
and becomes fit for hell With the rum of the clan, both the law of the nat10n and the
law of the clan come to an end, by the law of the nat1on 1s meant the old estabhshed
1deals and disciples come down through the generations among the great collectivity
of the nat10n formed of all the clans

Arjuna thereupon threw down at the very moment of battle his Gand1va bow and



A FEW ESSAYS ON THE GITA IN BENGALI 1129

sat down mn the chanot, having proclammed once agamn hrs mn1t1al dec1s1on and the
resolution as to how he should act. In the last verse of this chapter, the poet has left a
hmnt that Arjuna was determmed to act m this un-Aryan manner unworthy of a
Kshatnya because there had been a confusion m his understandmg on account of
gnef

The Knowledge and the Ignorance

In Arjuna's words about the rum of clans, we fmd the trace of a very high and
large 1dea, 1t 1s extremely important for the mterpreter of the Gita to consider the
senous question mvolved m that idea. On the other hand, 1f we look only for the
spiritual s1gm1ficance of the Gita, 1f we make a complete break between the law of
hvmg propounded by the Gita, and our national, domestic and personal, our mundane
acts and ideals, we shall be denymg the greatness and importance of that idea and that
quest1on, 1t wll be to l1mt the universal applcaton of the Gita's law

Shankara and others who have mterpreted the Gita were men of knowledge or
devotion, other-worldly philosophers mtent on spmtual knowledge, they were content
with seekmg m the Gita and findmng theremn whatever knowledge or ideas that were
important to them Those who are at once men of knowledge, devotion and works are
alone fit for the mnermost teachmg of the Gita The speaker of the Gita, Sn Knshna,
was a man of knowledge and works, the recipient of the G1ta, Arjuna, was a devotee
and man of action, rt was mn order to open hrs eye of knowledge that Sn Knshna
propounded this teaching mn Kurukshetra. A mighty political conflict was the occasion
for the propagaton of the Gita, 1ts object was to 1duce Arjuna to fight as an agent
and mstrument for the carrymg out of a great pohtrcal purpose m this confhct, the
battlefield itself was the venue of the teachmg Sn Knshna was a supreme fighter and
master of pohtical science, to estabhsh the rule of law was the pnme object of hrs
hfe, Arjuna too was a Kshatnya pnnce, war and poltrcs were works proper to his
nature How should 1t be possible to mterpret the Gita by 1gnorng the purpose of the
G1ta, 1ts speaker, the recipient of the knowledge, the reason for 1ts propagation?

There are always present mn human hfe 1ts five principal supports the mndrv1dual,
the family, the clan, the nation and the human collectivity. The law of rght lvmng 1s
also based on these five supports The object of that law rs to reach God There are
two paths to reach God to possess the Knowledge and to possess the Ignorance Both
are means to Self-knowledge and God-reahsat1on. The path of the Knowledge rs to
reject this Creation full of Ignorance though a mamfestatlon of the Supreme, and to
realise Sachchdananda or merge mn the Supreme Self The path of the Ignorance 1s to
see the Self and God everywhere and to realse the Supreme Lord who rs Knowledge,
Power and Good mcamate, as fnend and lord, teacher, father and mother, son and
daughter, and servant, lover, husband and wife Peace 1s the object of the Knowledge,
love the object of the Ignorance But the Drvme Nature rs made of both the Knowl
edge and the Ignorance. If we follow the path of the Knowledge alone, we shall
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reahse the Supreme m h1s form of Knowledge, 1f we follow only the path of the
Ignorance, we shall realise the Supreme mn h1s form of Ignorance He who can possess
both the Knowledge and the Ignorance alone reahses Vasudeva m his entlfety, he
crosses beyond the Knowledge and the Ignorance Those who have reached the fmal
goal of the Knowledge have possessed the Knowledge with the help of the Ignorance

This great truth has been revealed m the lsha Upamshad m very clear terms, as
follows

andham tamah pravsant ye 'vdy@mup@sate
tato bhuya va te tamo ye u vdy@yam rat@h

anyadevahurvdyay@'nyadev@huravdyaya
t susruma dhranam ye nastadvcacaksre

vdyaicavdyaca yastadvedobhayam saha
avdyay@ mrtyum trtv@ vdyay@mrtamasnute

''Into a bhnd darkness they enter who follow after the Ignorance, they as 1f
mto a greater darkness who devote themselves to the Knowledge alone

"Other, venly, 1t 1s saud, 1s that which comes by the Knowledge, other that
which comes by the Ignorance, this 1s the lore we have received from the wise
who revealed That to our understandmg.

"He who knows That as both mn one, the Knowledge and the Ignorance, by
the Ignorance crosses beyond death and by the Knowledge enJoys Immortahty ''

The entire human race 1s progressing towards the Knowledge through its expen
ence of the Ignorance; thus 1s the true evolution Those who are the best, the aspirant
and the yogm, the man of knowledge and devotion, the doer of the Yoga of works,
are m the vanguard of this march. They reach the far goal at a qmck pace, they come
back and make the human race hear the gospel, show 1t the path, distribute power
The mcamat1ons and emanations of God come and make the path easy to tread, create
favourable cond1t1ons, destroy the obstacles To realise the Knowledge mn the midst of
the Ignorance, renunc1at1on mn the midst of enjoyment, the ascetic spurt while hvmg
m the world, all bemgs w1thm the Self, the Self m all bemgs,-to have this reahsatlon
1s the true knowledge, this precisely 1s the path laid down for the human race to
march its destmat10n The hm1tahons of one's self-knowledge are the mamn obstacles
to progress, the 1dent1f1cat1on of self with the body and the sense of egmsm are root
causes of those hm1tat10ns, hence, to look upon others as one's own self 1s the first
step to progress Man's first preoccupation 1s with the mdrvdual, he 1s engrossed 1n
his own md1v1dual bodily and mental progress, he devotes himself to his own body
and mmd, to thelf progress, enJoyment, and the development of thelf powers "I am
the body, I am the mind and vital being, the aim of hfe and the highest cond1t1on of
progress are to secure the strength and beauty and happmess of the body, swiftness
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and clanty and dehght of the mmd, prowess, enJoyment and cheerfulness· of the vital
bemg' '-this 1s the first egoistic form of knowledge mn man. This too has a utihty; 1t
1s after achevmng the development and fullness of body, mind and hfe mn the first
mstance that one should use that fully developed power mn the service of others. That
1s why the ego1stc development of power 1s the first stage of human crvl1sat1on, the
ammal, the ogre, the demon and the titan, even the goblin find their play m human
mmd, action and character, express themselves through these Afterwards, man
widens his self-knowledge and begms to see others as his own self, learns to sub
merge his self-mterest m the mterests of others. At first, he looks upon h1s fam1ly as
hs own self, grves up hus life for saving the lives of hus wife and children, throws
away his own happmess to secure the happmess of his wife and chtldren. Thereafter,
he comes to regard the clan as his self, gives up his hfe m order to save the clan,
sacrifices hmmself, his children and hs wife, throws away hs own happiness and that
of hus wife and chldren Afterwards, he cons1ders the nat1on as hus own self, gives up
hs life for the safety of his naton, sacrfices himself, hus wife and children, h1s
family and clan, even as the Rayput clans of Ch1tore sacrificed themselves repeatedly
of their own accord for the safety of the entire Rajput nation, out of regard for the
happmess and glory of the nation he throws away the happmess and glory of his clan,
his wife and children and himself. Fmally, he sees the entire human race as himself,
gives up hus hfe for the progress of the human race, sacnfices himself, hus wife and
chtldren, his clan and nation, throws away for the happmess and progress of mankmd,
the happmess glory and advancement of himself, his wife and chtldren, his clan and
nation Thus to see others as one's own self and to sacnf1ce himself and his happmess
for the sake of others have been the mam teachmgs of Buddhism and of Chnstianity
which had Buddhism for its parent The moral progress of Europe has been along
these Imes The men of ancient Europe learnt to submerge the md1v1dual m the
family, the farmly m the clan, the modem Europeans have learnt to submerge the clan
mn the nation, to submerge the nation mn the human collectivity 1s cons1dered by them
as a difficult ideal. Thmkers hke Tolstoy and supporters of the new ideal hke the
Soc1ah1st and the Anarchist part1es are now anxious to put thus 1deal mnto practice.
Europe has been able to move thus far Europeans are devoted to the Ignorance, they
are not aware of the true Knowledge. ''Into a bhnd darkness they enter who follow
after the Ignorance.''

In India, the sages have mastered both the Knowledge and the Ignorance. They
know that apart from the five bases of the Ignorance, there 1s God who 1s the
foundat10n of the Knowledge; unless we know Him, the Ignorance too 1s not known,
cannot be mastered. Therefore, mstead of seemg only others as self, they have seen
God mn others as within themselves, @tmavat paradehesu ''I shall better myself, my
betterment will lead to the betterment of my famly; I shall help improve the family,
with the improvement of the famtly the clan will be improved; I shall help advance
the cause of the nation, the advancement of the nat10n will make for the advancement
of the human race''. th1s knowledge hes at the root of the Aryan social system and
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the Aryan discipline Renuncraton of personal self s for the Aryan a habit ingrained
mn hus very bonesrenunciation for the sake of the famuly, renunc1at1on m the
mterests of the clan, the society, the human race, renunciat10n for God The defi
c1enc1es or faults that are observed mn our education are the results of certam h1stoncal
causes. For mstance, we see the nat10n as a part of society, we are used to submergmg
the mterests of the mndrvdual and the family m those of the society, but the develop
ment of the political hfe of the nat1on was not accepted as a mam element mcluded m
our law of nght hvmg This teachmg had to be imported from the West Nevertheless,
the teachmg was there m our country 1tself, m our ancient educat1on, mn the Maha
bharata, the Gita, 1n the history of Rayputana, 1n Ramdasa's Dasabodha We could not
develop the teachmg because of excessive devot10n to the Knowledge, for fear of the
Ignorance Because of this fault, we were overcome by tamas, we deviated from the
nght law of nat10nal hfe, fell prey to abject slavery, suffenng and ignorance We
could not master the Ignorance, were on the pomt of losmg the Knowledge as well
Tato bhuya va te tamo ya u vdy@yam rat@h

(To be contnued)
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SRI AUROBINDO'S RENDERINGS OF
SOME OF THE VEDIC RIKS
( Continuedfrom the issue ofNovember 1999)

uzvsr afa znl gall zua~fa1IT I
zat a ail amni re a 3it 2fife mu4 I (Rug Veda, 7 49 1)

May those dvmne waters foster me, the eldest (or greatest) of the ocean from the
midst of the movmg flood that go punfymg, not settlmg down, which Indra of the
thunderbolt, the Bull, clove out (SABCL, Vol 10, p 106)

Eldest of the ocean they go amidst this water punfymg all, not restmg m any, they
whom Indra with the hghtmng, the Male, [clove out]-may those drvmne waters keep
me here mn my bemg (Sn Aurobmdo· Archives andResearch, December 1983, p.114)

at 37rat fean 3a al a4fa a~if 3a al zql au5u 1

agrif a: yrza qrarar 3mat 2afe ma3 (Rug Veda, 7 49 2)

The d1vme waters that flow whether mn channels dug or self-born, whose movement 1s
towards the Ocean,-may those drvmne waters foster me (SABCL, Vol 10, p. 106)1

The waters dvmne,whether they that flow mn the channels we dig for them or they
that are self-born, they who are substance of the Ocean pure and punfymg-may
those drvmne waters keep me here mn my beng (Sr Aurobndo. Archves and
Research, December 1983, p.114)

Tar ml awit afa nz an4a 37aqvz,55a1I I
HTgqa: jazit za Terral 3mt 2z4fa ma{ II (Rug Veda, 7 49 3)

In the midst of whom Kmg Varuna moves lookmg down on the truth and the
falsehood of creatures, they that stream honey and are pure and punfymg,-may
those drvmne waters foster me (SABCL, Vol. 10, p 106)2

They mn whose midst moveth Varuna the Kmg lookmg down on the truth and
falsehood m creatures, they who stream sweetness and are pure and are punfymg,
may those drvmne waters keep me here mn my bemg. (Sn Aurobmdo· Archives and
Research, December 1983, p. 114)

l The drvmne waters that flow whether m channels dug or self-born, they whose movement 1s towards the
ocean, pure, punfymg,-may those waters foster me (SABCL, Vol 10, p 105)

2 the d1vme, pure and purfymng waters, honey-pouring, mn the mudst of whom Kmg Varuna marches lookmg
down on the truth and the falsehood m creatures (SABCL, Vol 10, p 451)
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41g nm a0it zag ait fa 2at urqsfzf
@nrt arafa #Rava 3it 2Remag (Rug Veda, 7 49.4)

In whom Varuna the king, in whom Soma, in whom all the Gods have the mntox1ca
tion of the energy, into whom Agm Va1shwanara has entered, may those divine
waters foster me (SABCL, Vol 10, p. 106)

They in whom Varuna the King, in whom Soma, in whom all the gods have ecstasy
of the fullness of force, in whom Agm, the umversal Power, has entered in, may those
divine waters keep me here in my bemg (Sn Aurobmdo· Archives and Research,
December 1983, p 114)

(To be continued)

(Comp1led by Sampadananda Mishra)

STAR-PURIFIED

O DRAW some drvmnaton from the stars
To shape anew the wryness and msgrowth
Of worlds where hght 1s scathed or Ill-fare mars
The heart by dimness and the deed by sloth
To gaze and gaze upon the fire-strewn sky
Until the hush of heaven loom within,
Where the unshadowed splendours fill the eye
And world-renewing harmonies begmn.

You stars who span with strength long leagues of space,
Blessed beyond the confines of our thought,
Surely you guard the palace sages sought,
Gold-shining sentnes of Truth's dwelling-place
Emptied of shadow, we would be as you,
Gold untarnished,-grt vgl of the True.

May 12, 1935 ARJAVA

Sr Aurobmndo's comment An exceedingly fme sonnet, perfect in thought and diction
and structure.



THE NEW AGE
A SPIRITUALISED society would hve hke its spmtual md1v1duals, not m the ego, but m
the spmt, not as the collective ego, but as the collectJve soul This freedom from the
egoistic standpomt would be its first and most promment charactensttc But the
ehmmat10n of egoism would not be brought about, as 1t 1s now proposed to bnng 1t
about, by persuadmng or forcing the mdrvdual to immolate hs personal wall and
asp1rations and hs precious and hard-won mdrv1duality to the collective wIll, a1ms
and ego1sm of the soc1ety, drvmg hum hke a vctum of ancient sacnfce to slay h1s
soul on the altar of that huge and shapeless idol. For that would be only the sacnfice
of the smaller to the larger egoism, larger only m bulk, not necessanly greater m
quahty or wider or nobler, smce a collective egoism, result of the umted egoisms of
all, 1s as httle a god to be worshipped, as flawed and often an ugher and more
barbarous fetish than the ego1sm of the mdrv1dual What the sprtual man seeks s to
fmd by the loss of the ego the self which 1s one m all and perfect and complete m
each and by hvmg m that to grow mto the image of its perfection,-md1v1dually, be 1t
noted, though with an all-embracmg umversahty of his nature and its conscious
circumference It 1s sad mn the old Indian wntmgs that while m the second age, the
age of Power, Vishnu descends m the Kmg, and mn the third, the age of balance, as
the legislator or cod1f1er, m the age of the Truth he descends as YaJna, that 1s to say,
as the Master of works mamfest m the heart of his creatures. It 1s th1s kmgdom of
God w1thm, the result of the findmg of God not mn a distant heaven but w1thm
ourselves, of which the state of society m an age of the Truth, spmtual age, would be
the result and the external figure.

Therefore a society which was even 1mtially spmtuahsed, would make the
reveahng and fmdmg of the drvmne Self mn man the whole first aim of all its activities,
1ts education, 1ts knowledge, its science, 1ts ethics, 1ts art, 1ts economical and pol1tucal
structure As 1t was to some extent m the ancient Vedic times with the cultural
education of the higher classes, so 1t would be then with all education It would
embrace all knowledge m 1ts scope, but would make the whole trend and aim and the
permeatmg spmt not mere worldly efficiency, but this self-developmg and self-find
mg It would pursue physical and psychical science not m order merely to know the
world and Nature mn her processes and to use them for matenal human ends, but to
know through and mn and under and over all thmgs the DIvmne mn the world and the
ways of the Spmt m its masks and behmd them It would make 1t the aim of ethics
not to estabhsh a rule of action whether supplementary to the social law or partially
corrective of 1t, the social law that 1s after all only the rule, often clumsy and ignorant,
of the biped pack, the human herd, but to develop the drvme nature m the human
bemg It would make 1t the aim of Art not merely to present images of the subJect1ve
and objective world, but to see them with the s1gnf1cant and creative vus1on that goes
behmnd their appearances and to reveal the Truth and Beauty of which things visible to
us and mv1s1ble are the forms, the masks or the symbols and s1gmficant figures
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A spiritualsed society would treat mn 1ts sociology the mndrv1dual, from the samnt
to the cnmmnal, not as unuts of a social problem to be passed through some skilfully
devised machmery and either flattened mto the social mould or crushed out of 1t, but
as souls suffenng and entangled mn a net and to be rescued, souls growmg and to be
encouraged to grow, souls grown and from whom help and power can be drawn by
the lesser spmts who are not yet adult. The aim of its economics would be not to
create a huge engme of production, whether of the competitive or the co-operative
kmnd, but to grve to men-not only to some but to all men each m hrs hghest possible
measure -the JOY of work accordmg to their own nature and free leisure to grow
mwardly, as well as a simply nch and beautiful hfe for all In its pohtJcs 1t would not
regard the nations w1thm the scope of their own mtemal hfe as enormous State
machmes regulated and armoured with man lvmng for the sake of the machme and
worsh1ppmg 1t as his God and his larger self, content at the first call to kill others
upon its altar and to bleed there himself so that the machme may remam mtact and
powerful and be made ever larger, more complex, more cumbrous, more mechan1
cally efficient and entire. Nerther would 1t be content to mamntamn these natons or
States mn their mutual relations as noxious engines meant to d1scharge poisonous gas
upon each other mn peace and to rush m times of clash upon each other's armed hosts
and unarmed mllons, full of belchmg shot and men m1ss10ned to murder hke hostile
tanks mn a modem battlefield It would regard the peoples as group-souls, the D1vm1ty
concealed and to be self-discovered mn 1ts human collectrvates, group-souls meant hke
the mndrvdual to grow accordmg to their own nature and by that growth to help each
other, to help the whole race m the one common work of humamty And that work
would be to find the drvmne Self mn the mdrvdual and the collectivity and to reahse
spmtually, mentally, vitally, matenally its greatest, largest, nchest and deepest poss1
bl1ties m the mner hfe of all and their outer act1on and nature

For 1t 1s mnto the Drvmne w1thmn each man and each people that the man and the
nat10n have to grow, 1t 1s not an external idea or rule that has to be imposed on them
from without Therefore the law of a growmg mner freedom 1s that which will be
most honoured m the spmtual age of mankmd True 1t 1s that so long as man has not
come w1thm measurable distance of self-knowledge and has not set his face towards
1t, he cannot escape from the law of external compulsion and all his efforts to do so
must be vam He 1s and always must be, so long as that lasts, the slave of others, the
slave of hus famly, hs caste, hs clan, hs Church, hs society, hus nation, and he
cannot but be that and they too cannot help throwmg their crude and mechamcal
compulsion on him, because he and they are the slaves of their own ego, of their own
lower nature. We must feel and obey the compulsion of the Spurt 1f we would
estabhsh our mner nght to escape other compuls1on, we must make our lower nature
the willing slave, the conscious and 1llummned instrument or the ennobled but still
self-subjected portion, consort or partner of the dvme Bemg wnthmn us, for 1t 1s that
subjecton which 1s the condition of our freedom, since spiritual freedom 1s not the
egoistic assert10n of our separate mmd and hfe but obedience to the D1vme Truth m
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ourself and our members and mn all around us. But we have, even so, to remark that
God respects the freedom of the natural members of our being and that he gives them
room to grow m therr own nature so that by natural growth and not by self-extmnctuon
they may find the DIvmne mn themselves The subjecton which they finally accept,
complete and absolute, must be a wlhng subjection of recognition and asp1raton to
thetr own source of hght and power and thetr highest bemg Therefore even mn the
unregenerated state we find that the healthiest, the truest, the most hvmg growth and
action rs that which anses m the largest possible freedom and that all excess of
compulsion rs either the law of a gradual atrophy or a tyranny vaned or cured by
outbreaks of rabid disorder And as soon as man comes to know hrs spmtual self, he
does by that discovery, often even by the very seekmg for rt. as ancient thought and
rehgron saw, escape from the outer law and enter mto the law of freedom.

A spiritual age of mankind wll percerve thus truth. It will not try to make man
perfect by machmery or keep hrm straight by tymg up all hrs hmbs It will not present
to the member of the society hrs higher self m the person of the pohceman, the
official and the corporal, nor, let us say, m the form of a socrahstrc bureaucracy or a
Labour Soviet. Its arm will be to dmmmnish as soon and as far as possible the element
of external compulsion mn human hfe by awakening the mnner dvmne compuls1on of
the Spmt w1thm and all the prehmmary means 1t will use will have that for its arm. In
the end 1t will employ chiefly 1f not solely the spiritual compulsion which even the
spin1tual mndrv1dual can exercise on those around hmm,-and how much more should a
spiritual society be able to do rt,-that which awakens wthmn us mn spite of all mnner
resistance and outer dernal the compuls10ns of the Light, the destre and the power to
grow through one's own nature mto the D1vme For the perfectly spmtuahsed society
will be one m whuch, as 1s dreamed by the spmntual anarchist, all men wall be deeply
free, and 1t will be so because the prehmmary condition will have been satisfied. In
that state each man will be not a law to himself, but the law, the d1vme Law, because
he will be a soul hvmg m the D1vme and not an ego hvmg mamnly 1f not entirely for
its own mterest and purpose. Hrs hfe will be led by the law of hrs own drvmne nature
hberated from the ego.

Nor will that mean a breakmg up of all human society mto the isolated act10n of
mndrv1duals, for the th1rd word of the Spmt 1s urnty [The other two words are God
and Freedom When man 1s able to see God and to possess him, then he will know
real freedom and amve at real urnty, never otherwise. And God 1s only watmng to be
known, wh1le man seeks for him everywhere but all the whlie truly fmds, effectively
erects and worships images only of hrs own mmd-ego and hfe-ego When this ego
prvot 1s abandoned and this ego-hunt ceases, then man gets hrs first real chance of
ach1evmg spmtuahty m hrs mner and outer hfe ] The spmtual hfe 1s the flower not of
a featureless but a conscious and d1vers1fied oneness Each man has to grow mto the
DIvmne within himself through hs own mdrv1dual being, therefore 1s a certamn grow
mg measure of freedom a necessity of the bemg as 1t develops and perfect freedom
the sign and the condition of the perfect hfe But also, the Drvmne whom he thus sees
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m himself, he sees equally m all others and as the same Spmt m all Therefore too 1s
a growing mner unity with others a necessity of hus bemg and perfect unuty the s1gn
and cond1t10n of the perfect life. Not only to see and find the Drvmne m oneself, but to
see and find the Dvine mn all, not only to seek one's own mndrvdual hberat1on or
perfection, but to seek the l1beratton and perfection of others 1s the complete law of
the spmtual bemg If the drvmmty sought were a separate godhead wthmn oneself and
not the one D1vme, or 1f one sought God for oneself alone, then mdeed the result
might be a grandiose ego1sm, the Olymp1an egoism of a Goethe or the Trtam1c ego1sm
1magmned by Nietzsche, or 1t might be the 1solated self-knowledge or asceticsm of the
ivory tower or the Stylites pillar But he who sees God m all, will serve freely God m
all with the service of love He wll, that 1s to say, seek not only hus own freedom, but
the freedom of all, not only his own perfection, but the perfection of all He will not
feel hus mndrvdualty perfect except mn the largest unversalty, nor his own hfe to be
full life except as 1t 1s one with the umversal hfe He will not hve either for himself or
for the State and society, for the mdlVldual ego or the collective ego, but for some
thmg much greater, for God m himself and for the D1vme m the umverse

The spmtual age will be ready to set mn when the common mmd of man begms
to be alive to these truths and to be moved or desire to be moved by this tnple or
tnune Spmt That will mean the tummg of the cycle of social development which we
have been cons1denng out of its mcomplete repet1t10ns on a new upward line towards
its goal. For havmg set out, accordmg to our suppos1t1on, with a symbolic age, an age
m which man felt a great Reality behmd all hfe which he sought through symbols, 1t
will reach an age m which 1t will begm to lrve m that Reality, not through the symbol,
not by the power of the type or of the convent10n or of the md1v1dual reason and
Intellectual wll, but mn our own hghest nature which wll be the nature of that Realty
fulfilled m the cond1t1ons-not necessanly the same as now-of terrestnal existence.
Ths 1s what the relg1ons have seen with a more or less adequate mtmtlon, but most
often as 1n a glass darkly, that which they called the Kmgdom of God on Earth,-h1s
kingdom wthin mn men's sp1rt and therefore, for the one 1s the matenal result of the
effectrvty of the other, his kmgdom without m the life of the peoples.

SRI AUROBINDO

[Thus artucle from The Human Cycle, SABCL, Vol 15, pp 239-245, formed a part
of Amlbaran Roy's proposed book The Prophet of the New Age]
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Now with regard to the Nat10nal College I have one word to say There agam I do not
qmte understand my fnend's argument He does not suggest as I thought at first he
did that the Council of Nat10nal Education was a hmb of the conspiracy agamst the
Government What I understood him to suggest was-I say this subject to correction
by your Honour-that Arabmda made use of the National Council to give effect to his
nefanous views If that was so then no mference can be drawn agamst him from the
fact that he was connected with 1t I ask your Honour not to draw any mference from
the fact that he was connected with the National College If mference 1s to be drawn 1t
must go further, not only must the National Council be not harmless but 1t must also
be proved that the National Council 1s a part and hmb of the conspiracy Unless that
1s established, mere connection with the National Council wall not give nse to any
mference adverse to Arabmda Ghose. You will fmd m the evidence that Arabmda
was connected with 1t not only after 1t was started but he came down to Bengal
expressly for the purpose of carrymg on the National Council of Educat10n He took
part mn 1t before rt was started as we find mn the evidence of Satsh Chander Mukerjee,
and the best part of the arguments too shows that he did not mtend to use the National
Council of Education as a party organ m this conspiracy. At the time the National
Council was formed who were the men we find m 1t? Dr. Rash Behan Ghose, Sir
Gooroo Dass Banerjee, and Mr. Nagendra Nath Ghosh with whose names no one will
ever try to associate pohtics That conclusively proves that Arabmda had no control
over 1t, or 1f he had 1t was not hus intent1on to make 1t a sort of organ for hs pol1t1cal
activities The people mn Bengal wanted to keep the National Council of Education
free from political activity This mference clearly anses from the names I have
ment10ned It was mtended, as the prospectus shows, to be an mstitutlon to further the
education of the country and 1t was mtended to be free from all poht1cal bias of either
party Arabmda was selected as the Pnnc1pal of this College because he was under
the circumstances the fittest person When he came to Calcutta mn August 1906 he
was still m the service of Baroda. He does not give 1t up until after he 1s appomted
Principal of the Natonal College With reference to thus I des1re to read just a few
lines of the evidence of Sat1sh Chander Mukerjee (Reads) There 1s no evidence even
that Arabmda exercised any active control so far as the selection of the course of
studies was concerned I submit that this fact 1s of no importance at all mn arrvmng at
the question whether Arabmda Ghose 1s gmlty or not of the charges brought agamst
hmm. I submit that although 1t does not help you m coming to any conclusion as to h1s
gult 1t shows-as I have submitted to you before-that the course of the activity of
Arabmda Ghose was m accordance with the pnnc1ples which were enunciated m that
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letter of 13th August 1905. That 1s all that I have got to submit up to this penod of
1906.

The next penod I take 1s the penod from October 1906 to Apnl 1907. This 1s a
penod of very httle act1V1ty on Arabmda's part as you will fmd dunng that penod he
was mostly Ill You will find-I will state the facts before I prove them-that he was
at Deoghar from 11th December 1906, to 14th December 1906, and agam from 27th
January 1907, to the middle of Apnl 1907, and you have heard from the evidence of
Sukumar Sen that on the nught he left for Deoghar perm1ss1on was asked-after h1s
name appeared as Editor of the "Bande Mataram"-1f he would agree to be the
Editor and upon his refusal his name was removed the next day With regard to three
different dates which I have given there 1s very little documentary evidence m the
case, and from Arabmda's wntten statement I shall have to refer to 1t In this
connect10n we see that he was 1ll He had to take leave from the National College on
several occasions, m fact he was practically ill dunng the whole of this penod. (Reads
Arabmnda's statement ) Sat1sh Chander Mukerjee was asked about 1t and he said that
the statement about Arabmda takmg leave was true

Another thmng whch I should hke to point out m thus connect1on 1s that there 1s
no suggestion that at that time there was any activity m Seal's lodge That was from a
few days before February 1908 to some time m Apnl 1908

With reference to this penod my learned fnend read out some articles m the
'Bande Mataram'' dealing with autonomy, swaray etc., and he further said that they
contamned a show of racial antipathy, that there was no love for humamty and that
they advocated a direct volat1on of the law Well, I have read those articles over and
over agam and I say that they are absolutely--every one of them-free from any one
of those charges, except the charge-and I did not understand my fnend to bnng that
1n as a charge-that they wanted to bnng m absolute swaraJ. What I did understand
him to say-if I have understood my fnend anght-was that the means suggested for
attamnng swaray was not legal and 1t was that that made the ideal of Swaray mmproper
He took care to say that and I must say that 1t was very faur on the part of my learned
fnend to pomnt 1t out

So far as these articles are concerned I submit that the charge of racial antipathy
cannot be brought agamst the "Bande Mataram". The particular note m the "Bande
Mataram" was "love for its own people" and 1f that m itself mvolved some anti
pathy 1t may be expected, but what I want to lay stress on 1s, that the dominant note
was not antipathy but love for its own people, and mn dealing with that 1t may be that
the articles have referred to other nations not m very complimentary languages If you
read the whole thing you wall fmnd that the object 1s not to attack any nation at all, but
to pomnt out that we must fall back upon our own resources, and stand on our own
legs, or 1n other words, as I have pomted out before, that you cannot attam your ideal
except through your own salvation. The Bande Mataram had to attack other nations
because 1t pointed out that the people of thus country were under the spell of foreign
cvIlsat1on, under alien crvlsat1on and wanted to dispel by these articles that pecular
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hypnotism that was cast on the people of this country by European nations. Not that
European crvlsat1on 1s bad, but that European crvl1sat1on is for "Europeans''.
European nations must develop in their own way, they must rise to the noblest and
best m them accordmg to ther own traditions. So also with the Indians; they must
also take thetr own stand. Not that European c1v1hsat10n 1s bad-I want you to
particularly notice that-you won't find that mn the articles-but that European
crv1lsat1on appled to us, European traditions brought into thus country, are not the
matenals upon which this nation can grow. That 1s the philosophy underlymg all the
articles. The European crvilsaton 1s as a tree which grows mn the sol of England; 1f
you bnng that tree here, 1t will not attam the same growth because the so1l 1s not
congemal. In the same way the development of a nat10n must be based on its own
traditions. If you base 1t on any other trad1t10ns the soil will not be congemal. As for
antipathy and dslke for humamty they are not to be found mn those articles I submit
they breathe all that my fnend demes. I say accordmg to these people nationalism has
no rational basis to go upon unless 1t be for humamty I ask your permission here to
read an artcle which comes mnto thus perod. It 1s written mn very figuratve language,
but the thmg 1t bnngs out is the mner philosophy of this school (Reads article entitled
"Nation Day" October 16th)

Counsel next referred to the penod from Apnl 1907, to September 1907, 1.e up
to the acqmttal of Arabmda Ghose mn the sedition case In this penod, Counsel said,
Arabmda's act1V1ties were confined to the National College and Bande Mataram. In
this connection Counsel read a letter wntten to Arabmnda from Tokio sympathsmng
with him mn h1s trouble with the Bande Mataram Tnal.

(To be continued)
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So much for the mamn themes Now for some s1de-quest1ons on the future of scientific
discovery. Hawkmg essays a prophecy ' we know that particles that were thought
to be 'elementary' twenty years ago are, mn fact, made up of smaller particles. May
these, as we go to still higher energies, m turn be found to be made from still smaller
particles? This 1s certamly possible, but we do have some theoretical reasons for
behevmg that we have, or are very near to, a knowledge of the ultimate bmldmg blocks
of nature" (p 70) Agamst this statement I would put another from the same book
"We now know that Laplace's hopes of determmsm cannot be realised, at least m
the terms he had mn mmnd The uncertamty principle of quantum mechanics 1mplies
that certamn pairs of quantities, such as the posrt1on and velocity of a particle, cannot
be predicted with complete accuracy Quantum mechamcs deals wIth th1s stuat1on v1a
a class of quantum theones m which particles don't have well-defined pos1tons and
veloc1t1es but are represented by a wave These quantum theones are determ1mstlc m
the sense that they give laws for the evolution of the wave with time Thus 1f one can
know the wave at one time, one can calculate 1t at any other time The unpredictable,
random element comes m only when we try to mterpret the wave mn terms of the
positions and veloc1t1es of particles But maybe that 1s our mistake maybe there are
no particle pos1t10ns and veloc1t1es, but only waves It 1s just that we try to fit the
waves to our preconceived 1deas of positrons and velocities. The resulting musmatch
1s the cause of the apparent unpred1ctab1hty" (pp 182-83) Well, 1f we stop thinking
of positions and velocities. however mdetermmate, we have to stop thmkmg of
particles at all Then can we talk of ultimate buldmng blocks of nature''? There
seems to be a confusion here, even apart from the wonder whether we cannot go
beyond the quark on the one hand and the electron on the other, both regarded as
ultimate at present

Furthermore, 1f waves rather than particles are bas1c, 1s there not still a query
about them, pers1stmg from almost the time they were first mooted? As far back as
1932 Hans Reichenbach mn hs book Atom and Cosmos,' discussing the lately d1s
covered wave-character of matter, said "What, then, are the waves, after all? De
Broglie believed m such a duahty of waves and particles that both would have reality,
Schrodmnger regarded the waves as pnmary, and wished to explam the corpuscles as
the structure of a wave field A th1rd conceptuon, finally, which at thus moment seems
to have the best prospect of success, was developed by Born, Heisenberg and Bohr
Accordmg to 1t, the corpuscles constitute the substantial, 'thmg1sh' element of matter,

I George Allen & Unwm, London
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but the waves are no electnc fields, they are nothmg thmg1sh at all, but probab1hties"
(p. 258) Adverting to the demonstration by Heisenberg that the positron and velocity
of a particle cannot both be measured with accuracy, Reichenbach comments· "What
does the conception of 'maccuracy' mean? It says that defm1te statements about a
certamn condut1on cannot be made, but that s1gm1fies that the only statements which can
be made refer to probabltes. Inaccuracy means probability We can state the result
of Heisenberg's mvestigations by saymg that only assertions of probab1hty can be
made concermng the states of the smallest particles of matter. That does not mean, as
one might suppose, that those states are lawless; the mvestigat10n of probab1hties
means, rather, the learnmg of laws-but laws of a quite new type. The mathematical
form of thus type of law, however, 1s given by the waves, for their strength 1s nothmg
but a measure of the probab1hty that a particle should be at the place m question
This, then, 1s the sense of what we formulated m the statement that the waves are
nothmg 'thmg1sh', but mean only probab1ht1es, that they are 'waves of probab1hty',
the cond1t10ns through which the corpuscles pass are so arranged that their statistical
regulanty 1s descnbed by waves The waves are, accordmgly, a descnption of states,
somethmg 'statish', m contrast to the 'thmngsh' corpuscles. It 1s a very strange scene
to which this mterpretat10n of the quantum theory of the atom has brought us The
regulanty of Bohr's model 1s replaced by a probab1hty mechamsm m which waves
play the dec1s1ve role, these waves, however, are demed the nature of thmngs, smnce
they are but to represent the descnptions of d1stnbut1ons of particles from the stand
pomt of probability theory'' (p. 263)

No doubt, Reichenbach does not halt here as 1f the end were reached He
continues. 'It cannot be sad that thus concept1on yields a satisfactory solution of the
nddle of matter It seems almost as 1f the Interpretation just grven suffers by still
concervmg particles as too much m the mmage of macroscopic expenence-that 1s, as
httle bodies m space· perhaps we shall have to learn to develop quite new conceptions
of small-scale space itself before we can do Justice to the relat10n between wave and
corpuscle Thus seems, too, to be the opmn1on of physicists who lead mn the field of
quantum theory For the present, the corpuscle-wave duahty still remams as a
warnmg question-mark before the physics of quanta Certam 1t 1s that we know
astomshmgly much of the quanta, that the laws concernmg them have been brought to
the hughest mathematical prec1s1on But 1t 1s equally certam that only the future can
bnng the fmal mterpretatlon of these results'' (pp. 263-64)

Reichenbach anticipates Hawkmg's question whether we are nght m thmkmg of
positions and velocrtres on the analogy of everyday expenence, but he renders 1t
1mposs1ble to dissolve everythmg mto waves as though they were actual reahtles
which could substitute the part1cle-concept10n altogether

Now a last pomt raised by Hawkmg He opmes. " .. the prospect for fmndmng a
successful umfied theory seems to be much better now because we know so much
more about the umverse But we must beware of overconfidence-we have had false
dawns before' Havmg said this, I still believe there are grounds for cautious
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opt1m1sm that we may now be near the end of the search for the ultimate laws of
nature" (p 164)

On general grounds I would throw cold water on this ''caut10us optimism'' The
whole history of science shows that there can never be a complete theory smce more
and more secrets of nature are bound to be discovered m the course of time. Nor will
one particular theory be kept 1mprovmg. there can be and have been revolut10ns m
physics hke relativity theory to a considerable extent and quantum theory to an almost
unthinkable degree Even less realistic 1s Hawking s assertion about what we are sand
already to know After saymg that we have found 'the laws that govern the beha
v10ur of matter under all but the most extreme cond1t10ns", he adds· "In particular,
we know the bas1c laws that underlie all of chemistry and biology'' (p. 179) Biology
means the phenomena of hfe, mcludmg our own Is it possible to declare on the basis
of our knowledge of DNA and other facts of molecular b10logy that we have mns1ght
mto all workmgs of the hvmg organism, human as well as ammaJ? What about the
books of the two b10logists, S1r Ahster Hardy and Lyall Watson? They present
problems m biological phenomena which make a mechanusttc explanation almost
unthmkable even theoretically Take the very champion of matenahsm in b10logy.
Jacques Monod He goes as far as possible to estabhsh the reign of ''chance and
necessity" m his famous book of that name I Yet he wntes.

"The development of the metabohc system, which, as the pnmordal 'soup'
thinned, must have 'learned' to mob1lze chem1cal potent1al and to synthesize the
cellular components, poses Herculean problems So does the emergence of the selec
trve permeable membrane without whch there can be no viable cell. But the major
problem 1s the ongm of the genetic code and of 1ts translation mechanism Indeed, 1t
1s not so much a 'problem' as a ventable emgma. The code is meanmgless unless
translated. The modern cell's translatmg machinery consists of at least fifty macro
molecular components which are themselves coded n DNA. the code cannot be
translated except by products of translaton It 1s the modem expression of omne
vvum ex ovo When and how did thus circle become closed? It 1s exceedingly difficult
to 1magme" (p 135)

Thus 1s a refutation of Hawking's clamm at the most prmmutrve level. At the most
sophisticated level, that of the human bram and the phenomenon of "consc10usness",
Monod tells us

"We are able to guess the existence of this marvellous instrument and we know
how to translate the result of its operat10n by language, but we have no idea of its
functlonmg or its structure. Phys10log1cal expenmentat10n has so far been unable to
help us. Introspect10n, despite all its dangers, does tell us a httle more There is also
the analysis of language, which however only reveals the process of simulation after
1t has been transformed, and certamly does not reveal all its operat10ns. There hes the
frontier, still almost as impassable for us as 1t was for Descartes. Until 1t has been

I Collms, London, 1972
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crossed, a phenomenological dualism will contmue to appear unavmdable. Bram and
spmt are ideas no more synonymous today than m the seventeenth century" (p. 148).

We may choose to thmk of our scientific shortcommgs as mere "gaps" which
are likely to be filled m the future. But surely the "gaps" should prevent us from
boastmg, as Hawkmg does, that ''we know the basic laws that underlie all of
chemistry and b10logy". I should say that the "gaps" themselves look basic, lymg as
they do at the startmg-pomts of hfe and mmd. In any case, Hawkmg's proclamation is
bound to nng hollow. It 1s good to find him less cocksure about the higher reaches of
science After the vaunt about chemistry and biology he good-humouredly confesses:
''Yet we have certamly not reduced these subjects to the status of solved problems;
we have, as yet, had little success m pred1ctmg behav10r from mathematical equa
tons" (p 179)

Now let me cry halt and not put too much stram on you with my quest10nmgs
To test them and to get a proper hang of Hawkmg's own solut10n of the dilemma
posed to him by the big bang I shall consult our Education Centre's most knowl
edgeable professor of phys1cs who 1s also philosophically minded

(To be contnued)

AMAL KIRAN
(K D SETHNA)

GREED FOR GLORY

WHEN you do not come to the concert
With a hltmg song of love,
And mstead fill your emptmess
With the Jtnglmg sound of words,
When your garden 1s not resonant
With rhapsody of the springtime birds,
When shadows of the dreams of fame
Dance fevenshly upon your eyelids
And hmder with hallucmations
The simple vs1on of truth,
Does that make you
A poet, a seer?

M L THANGAPPA



UPRUSH OF MUD...
EINSTEINIAN FORMULA, ETC.

AN INFINITY OF COMBINATIONS IN THE PROCESS OF
GREAT TRANSFORMATIONS

I suppose you have no tme to see my old poem of 80 Imes?

AFTER the 15th would be more convement.
August 8, 1935

Thus mornng I lost my temper over N.P 's obstmacy He would not lsten to my
nstructons But can you tell me why I've been feelng a sort of antagonism
towards hmm?

It may be a Dr Fell affanr "The reason why I cannot tell"or 1t may be the result of
a feelmg of accumulated bother
August 11, 1935

Well, Sr, have I covered a few mlestones on the journey to the Infinute?

Move on, move on I

Some time back you wrote to me. ''Never has there been such an uprush ofmud
and brimstone as durng the pastfew months However the Caravan goes on and
today there was some promise ofbetter thngs'' What about the uprush ofmud?
Has it settled down, and are people now floatng n the flood of the Supra
mental?

It 1s stull there, but personally I have become supenor to 1t and am travelhng forward
h1ke a flash of hghtnmng, that 1s to say z1gzag but fairly fast Now I have got the hang
of the whole hanged thmg-hke a very Emstem I have got the mathematical formula
of the whole affair (unmntellgble as mn hus case to anybody but myself) and am
workmng 1t out figure by figure

As for people, no I they are not floatmg m the supramental-some are floatmg m
the higher mmd, others rushmg up mnto 1t and floppmg down mto the subconsc1ent
alternately, are swmgmg from heaven mto hell and back mto heaven, agam back mto
hell ad mnfin1tum, some are stuck1ng fast contentedly or discontentedly m the mud,
some are s1ttmng mn the mud and dreammng dreams and seemg vs1ons, some have their
legs mn the mud and the1r head m the heavens etc , etc , an mfimty of combmat10ns,
while many are simply nowhere. But console yourself-these thmgs, 1t seems, are
1nevtable mn the process of great transformat10ns
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I send a poem as an offerng-the result of the Darshan

By the way very much pleased with your offenng. Even 1f he 1s slow mn delivery and
his Muse not -32a hike Harn's or D1lip's or, the poet 1s undenable.
August 16, 1935

You say, "I have become superor to t and am travellzngforwardfast,'' but you
have been always superor and been always travellzng fast all your life
How s t gong to affect us? [Sn Aurobzndo underlzned ''always superwr
and been always travellzng fast''.]

Rubbish!
If my bemg able to solve the problem of the subconscrent m the sadhana 1s of no

importance, then of course 1t won't affect anybody Otherwise 1t may.

From the condton of the people you descrbe, there sn't much hope left, nor
does It show that your travellzng fast has speeded them up.

That 1s of no importance at present To get the closed doors open 1s just now the thmg
to be done and I am domng 1t Speedmng people through them can come mn 1ts own time
when the doors and the people are ready

What 1s this mathematical formula that you have all of a suddenfound out? Let
us have t in a tangble form, fpossble

I told you 1t was unmtelhg1ble to anybody but myself, so how the deuce do you
expect me to grve 1t to you mn a tangible form?

Chand wrtes that while he was medtatng n a quiet place, he saw a very
brllant mass of reddish light above the temple there What does It mean?

Don't know Red means a hundred different thmgs and the particular sense depends
upon the shade and the context If he 1s gettmg calm and peace, that 1s more 1mpor
tant
August 17, 1935

It appears you have made many people happy at this Darshan n spte of their

I anantaprasava, mnfmnutely fertile
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oscllatons, sttng contentedly on their mud thrones My dscontented self is
one of that happy group'

Well, one can be happy m a swmg or even mn the mud! The perfect sadhak should
indeed be happy mn all circumstances, alt <elwf as the Gta puts 1t.

We wonder and wonder how, all on a sudden, you have melted so vsbly,
tangibly and manifestly What s t that could melt you so as to give us a patting
durng darshan?

It 1s my mathematical discovery-don't seek for any other cause-my grand new,
brand-new mathematical formula.

Divine Love concretising itself? or the Dvne humself elated at the thought ofan
mpendmng bg deal?

What great expectat10ns' Besides I'm not Roosevelt. I am only gomg ahead, therefore
vs1bly cheerful though not yet demonstratively exuberant.

But whatever t may be, ifyou keep up this pattng, Sr, at every Darshan, our
repnngs wll dsappear. Don't you think so?

Don't know. Provided no sadhak mterprets my pattmgs as blows and cnes
'Why did you thrash me, SIr?'

NRODBARAN

(Correspondence with Sr Aurobmndo, Vol I, pp 287-89.)

1 sarvatha vartamano'p mn all conditions or states of the bemg



THE COMPOSITION OF SAVITRI
(Continuedfrom the zssue ofNovember 1999)

A Tale and a Vision

WE HAVE seen how Savtr developed gradually from the earliest versions which
opened "In a huge forest..." to those begmnmg "A starless hush prepared ep1
phany'', and through another dozen or so drafts of the opening until the first line
amved at its present form Durmg most of the later stage of this process, the first
portion of the poem was no longer called "Love", but "Quest''.

Soon after changing the s1x ''cantos'' to sIx 'books'', Sn Aurobindo divided the
rapidly growmg first book mto two "Book I" was renamed "Quest", for it now
ended with Savitn travellmg through the land mn search of her destmed life
compamon ''Love'' was kept as the title of the second book, devoted entirely to the
meeting of Savitn and Satyavan. Thus the poem consisted of seven books-called
Quest, Love, Fate, Death, Night, Twlight and Day-and an eplogue.

Sixteen complete or mcomplete versions of "Book I: Quest" have been found
among the manuscnpts of Savtr. In the fourth of these, Sn Aurobmdo remtroduced
the drvs1on of the poem mto two parts, callng them 'Earth'' and "Beyond''. Below
the title "Savithn" (as he then spelled 1t), he added a subtitle "A Tale and a
Vis1on''.

In a letter of 1936, he referred to the scheme of parts and books found m
''Savthr: A Tale and a Vis1on'·

Savtr was ongmally wntten many years ago before the Mother came, as a
narrative poem m two parts, Part I Earth and Part II Beyond... each of four
books-or rather Part II consisted of three books and an epilogue.'

This helps us to date the first phase of Sn Aurobmndo's work on Savtr. "Before the
Mother came" cannot mean before her first amval m Pondicherry m 1914, it can
only mean before she came to stay 1n 1920. Even if we suppose that the earliest
survrvmng manuscript of Savitri, dated 1916, was preceded by others that have been
lost, the mention of two parts and several books shows that Sn Aurobmdo was
referrmg to a more advanced stage than the 1916 version, which had no such
drvis1ons. He has s1mplfied the story of the genes1s of the poem by leaving out the
numerous drafts through which it reached the form of seven books and an epilogue.
But the statement makes it clear that the early phase of work on Savtr, whose
outcome is represented by manuscnpts subtitled "A Tale and a Vision", came to an
end by about 1920.
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A Legend and a Symbol

In January 1921, Sn Aurobmdo discontmued the Arya After six years of one of
the most astomshmg and momentous outbursts of literary activity m the history of
thought, he abruptly stopped wntillg for an equal penod From 1921 to 1926, he
suspended work on Savtr along with virtually all other wntmg But thus long silence,
far from bemng an interval of sten1le mactivity, was a time of illtense concentration and
ascent to heights hardly glimpsed ill the past evolution of the human consciousness
Sn Aurobilldo's expenences and realisations dunng this penod made possible the
next phase ill the composition of Savtr

When he began to wnte agam, his first book was The Mother, wntten and
published m 1927 A few pages of Savtr are found mn a notebook used for drafts of
The Mother But Sn Aurobmndo's renewed attention to the poem may have been qmte
mtermittent at first In a letter of 1931, which provides the next datable evidence of
hus resumpton of work on Savtr, he speaks of lookmng at 1t ''once a month
perhaps''. But he also reveals a fundamental change mn h1s conception of 1t

There 1s a previous draft, the result of the many retouchmgs of which somebody
told you ; but ill that form It would not have been a magnum opus at all
Bes1des, 1t would have been a legend and not a symbol. I therefore started
recasting the whole thing; only the best passages and Imes of the old draft will
remamn, altered so as to flt mto the new frame 2

Dunng the 1930s, a heavy load of correspondence and other preoccupations, such as
the revision of the wntmgs published previously mn the Arya, l1muted the amount of
time Sn Aurobindo could give to Savtr. Nevertheless, he filled notebook after
notebook with drafts of the first book. Even a glance through these notebooks gives
an 1mpress1on of hs Herculean labour to lft the poem to the highest attamnable levels
of mspired and revelatory utterance.

Imtially, the first book was still called "Quest''. But Sn Aurobmdo was ill
creasmngly preoccupied with the introductory sections, especially the description of
Aswapat's Yoga and vuson of the Drvmne Mother As these sections expanded, the
first book became disproportionately long. He dd not yet create a new book with
Aswapat1 as its central figure But he reduced the excessive length of the first book by
sh1ftmg matenal from the end of 1t to the second book

The last manuscnpt titled "Quest" (a medmm-s1zed notebook m which Sn
Aurobmndo was writing twenty-one lines on a page, before rev1s1on) begins with a
four-page section correspondillg to the present openillg canto, followed by a section
of twenty pages or so which would develop eventually mnto the rest of Book One and
Book Three-as yet there was hardly even a hmt of Book Two, the longest book of
the fimshed epic Then come three sections of about ten pages each, covenng the
subject matter of the present Book Four, "The Book of Birth and Quest" The
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sections had no titles, but were separated by blank spaces
When Sn Aurobmdo revised this manuscnpt, he marked the last section to be

transferred to the next book. But this meant sh1ftmg Sav1tn's quest from the first book
to the second, so the first book could no longer be called "Quest" Accordmgly, at
the begmnmg of the next manuscnpt we find a new title, "The Book of Birth"
Bes1des substituting "Bnrth'' for ''Quest'', Sn Aurobmdo mcluded the word "Book"
mn the title, as he would do henceforth mn the titles of all books of Savtr

Apart from this change m the form of the titles, the scheme of the poem was not
affected much by startung with "The Book of Birth'' instead of with ''Quest'' The
transfer of matenal left the number of books the same, only adJustmg a d1sproport10n
between the1r lengths But the new title of the first book marked a break with the old
poem that had been subtitled "A Tale and a Vision" The rewntmg of the first book
was transformmng Savtr mnto an epic of a kmnd unknown mn the world's literature,
with a more far-reachmng s1gnficance than Sn Aurobmdo had contemplated when he
began

One of the next manuscnpts has a title page on which he put for the first time,
under "Sav1tn", the subtitle "A Legend and a Symbol''. Below this, a table of
contents hsted the four books of "Part I" as 1t was then conceived. "The Book of
Birth", "The Book of Love", "The Book of Fate'', "The Book of Death". Sn
Aurobmdo perhaps thought 1t was time to wnte out at least this much of the poem m
order to get an overview of 1t as rt then stood

But thus was not to be The notebook m quest1on 1s filled wth drafts for ''The
Book of Birth''. Sn Aurobmndo got as far as the vs1on of the Drvmne Mother Then he
went back to the begmmng of the Yoga of the Kmg, rewntmg and thoroughly
rev1smng the first page four times m success1on before contmnumng At thus point, mn the
early 1930s, so much work remamed to be done on this part of Savtr that 1t would
be years before the later books, lymg almost untouched smce 1920, could be taken up
agam

The Worlds

In the manuscnpt of "The Book of Birth" Just descnbed, where "A Legend and
a Symbol" first appeared below ''Savtrr'' on the title page, we find the followmg
passage

A voyager upon uncharted routes,
Ventunng mto another space and time,
He faced the viewless danger of the Unknown
And traversed the ambush of the opponent Snake
And saw mn front the flammng herarch1es
And the tiered planes and the immutable Lords.
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This sentence ultimately came to be spread out over more than two hundred pages of
Savtr, from page 91 to page 300 mn the current edition. The first three Imes were
transposed and altered mnto the four Imes that form the last sentence of the present
Book One·

A voyager upon uncharted routes
Fronting the viewless danger of the Unknown,
Adventunng across enormous realms,
He broke mnto another Space and Time.

The last two lines of the s1x-lme passage from "The Book of Birth" are now found
almost at the end of Book Two--the first line slightly mod1f1ed and followed by two
new Imes

Above hum he saw the flammng Hrerarch1es,
The wmgs that fold around created Space,
The sun-eyed Guardians and the golden Sphmx
And the tiered planes and the immutable Lords

Today, fourteen cantos mtervene between these two passages In the manuscnpt
descrbed above, there was a single lne In the final vers1on, ths lune comes at the
end of a sentence 1n Book Two, Canto Eight (page 230).

In vague tremendous passages of Doom
He heard the gobhn V01ce that gmdes to slay,
And faced the enchantments of the demon S1gn,
And traversed the ambush of the opponent Snake

The hne about "the opponent Snake" and some Imes on the Overmmnd, now found
on the last pages of Book Two, were the startmg-pomt for a ventable explos10n of
v1s1onary poetry which by the early 1940s had produced ''The Book of the Traveller
of the Worlds''. It was a literary repetition, as 1t were, of the pnmal event

When worlds broke forth like clusters of fire-flowers,
And great bummg thoughts voyaged through the sky of mmnd. '

The detonat10n-pomt can be seen mn the next manuscnpt, on a page which presents a
remarkable appearance even compared with other pages of the Savztn manuscnpts of
this penod. The page 1s large, for the ruled notebook Sn Aurobmdo was usmg
allowed hum to wrte 38 lines on a page before rev1s1on But more than half of what 1s
wntten on this page 1s found m the margms and between the Imes

Almost all the new Imes relate to what 1s now ''The Book of the Traveller of the
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Worlds''. Even among the 38 Imes wntten before the margmal revision began, we
find the following m place of the last three Imes of the passage quoted above from the
previous vers1on:

Across that subtle Matter's reign he passed
Which holds the types of thmgs our world attempts,
And through the astral chaos bmlt his road,
Across the illusions of the demon Kmgs ,
Assaults of Hell he endured and Titan strokes,
Bore the fierce mner wounds that are slow to heal,
And traversed the ambush of the opponent Snake,
In shinmg Edens of the vital gods
And scenes forbidden to our palhd sense
ReJ01ced, where hfe is beautiful, proud and free,
And wandered mn stupendous realms of Mmd,
The borders of the inexpressible Lght,
And saw mn front the flaming hierarchies
And the tiered planes and the immutable Lords.

In this fourteen-hoe sentence, several of the worlds through which Aswapati travels m
the fifteen cantos of the final Book Two are already very bnefly mdicated The cantos
later called "The Kingdom of Subtle Matter'', "The Godheads of the Little Life",
"The World of Falsehood" and "The Paradise of the Life-Gods" are represented by
two or three Imes each, while the passage that would evolve mto ''The Kmgdoms of
the Greater Knowledge" contmues with several more Imes at the bottom of this page
and the top of the next.

But this only opened the floodgates for what now began to descend. The Imes
jotted mn the top, left and nght margms of this page show the begmnmg of the
process At the end of the same notebook, Sn Aurobmdo began to wnte out entire
pages descnbmg some of these worlds By 1936, when for the first time m twenty
years we have a precisely datable version, this section of the poem had reached a
length of many hundreds of Imes

(To be continued)

RICHARD HARTZ
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NAGIN-BHAI TELLS ME
(Contnuedfrom the issue ofNovember 1999)

15:09:1994
Last year on my birthday I had gone for the Darshan as usual But at that time the
Mother appeared very serous I had given appointments to a number of friends, as 1t
was my birthday , they wanted to see me.

But then I ignored all the appomtments, I came down and sat there for a long time,
for half an hour. I ignored all the appomtments. She had given a very senous look

Plenty of thmgs have happened after that I was expectmg the same thmg this
year also. You see, on the seventh evenmg, on the eve of my birthday, I was at the
Mother's Couch, m the Meditation Hall. I saw the Mother's feet and bowed down

But then there were Sn Aurobmdo's feet, mstead of the Mother's And these two
sets of feet kept on alternatmg for qmte some time.

Next day Kalash told me about hus dream-experience. He saw mn h1s dream the
Mother and Sn Aurobmdo' s feet alternatmg, and me bowmg He had seen this m his
dream.

There is a descent, but I don't know when it takes place. It happens suddenly
Thmgs are happemng agam But I will take precaution I thmk, I was forcmg

earlier, but now I will not do that Now my health 1s also much better
You see, I am eighty but now I am all nght. I have stopped takmng med1cine I

had suffered two heart-attacks and I had to undergo an operation for my broken thigh
bone. But I am much better now

I am sure somethmg will happen.
My effort will be through the psychic bemng or through mnturt1on It 1s through

one of these I will try. I will try through the psychic bemng Let us see

27:09:1994
Day before yesterday Just before wakmg up. I saw five candles commg out of my
body. Big candles. In a bundle of five Somebody wanted one of them; but I could
not remove any from the bundle They were all stuck together. Big large candles

It seems, thmgs have started happemng I am approachmg through my psychic
being. Now the sadhana will perhaps be different But there 1s no descent mn the usual
sense

But there was one descent the other day, for a long time It was for such a long
duration that I could not even go to the Samadh1 I was sttung on the cement bench
under the Readmg Room wmdow, and it was happemng all the while.

10:10:1994
I will have to go through the spmtual path, and not the psychic. I am told so Spmtual
consciousness must open to the hugher
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12:10:1994
Day before yesterday, m the afternoon, I was takmg my usual nap When I was about
to wake up I saw a dream

I was escortmg somebody to the Playground. The door was closed. I heard Sn
Aurobmndo grvmng the orders for Gymnastic Marchmg, conductmg the Group.

It was Sn Aurobmdo, and not Mona who gives the orders for marchmg. It was a
very loud vo1ce. We stood outs1de the door

When the door opened, I sent the vus1tors 1n and stood outs1de. I didn't want to
disturb the Gymnastc Marching as Sn Aurobmndo was grvmng the orders From ms1de
nobody could have seen me standmg there at the door.

Then, suddenly I heard Sn Aurobmndo's loud voice ''Who is the young man
standmg there outside?" I heard it very distmctly, " . the young man . ?" Then I
went 1ns1de

19:10:1994
The path is the spiritual. Yes, 1t 1s the spiritual path, and not the psychic. Can the
superrnmd come down directly?

Unless the necessary instruments are ready 1t will not Otherwise these will get
shattered. The spmntual planes must be able to recerve 1t

It has come to the mndrv1dual-cosmic plane, to the cosmic consciousness

22:10:1994
My spmt went down, went below to the mnconscent. Or was it to the subconsc1ent? I
do not know, but 1t must be the latter I can't d1stmgmsh these, must be the subcon
scIent.

It was directed to go there, my spint There is the expenence of dehght even 1n
the phys1cal Mmd well, 1t 1s not the delight of existence, but delight mn the phys1cal

It 1s happenmg It happened yesterday.

08:11:1994
It was our new year day, a few days back I had gone to Sn Aurobmndo's Room As I
was coming out, he told me. "This is your psychic bemg " I did not see 1t, but I felt
great calm and happmess

27:11:1994
Sn Aurobmdo told me: 'I am descending mn your psychic bemg ''

On another occas1on, later on, somethmg from my lower nature was taken up.
Yes, I could see 1t, taken up and hfted very high.

I could follow 1t, up to a certam pomt It went very high, very high, to the
Overmmd, I beheve Sn Aurobmdo himself had done 1t But I did not see him

Then, agam some other day, Sn Aurobmdo said that he was descendmg m me I
went deep w1thm and saw the Mother s1ttmg there She said that she 1s bnngmg punty
m my sex-centre. I could feel the flow there.
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In another meditation she told me that she 1s makmg me global. The act1on 1s
now directly from the Overmmd

I was also told that 1t 1s the impersonal that 1s work.mg m me.
There were many other thmgs also which were happenmg m between.
She said. ''I am now actmg m you d1rectly from the Overmmd.''
I feel the difference It 1s somethmg wonderful Its effect 1s very defimte

(To be contnued)

R y DESHPANDE

HUMILITY

RISE high, then higher, and then hgher yet,
Set no rem upon your asp1rat1ons,
Spurn with your feet each dizzy summt,
Let not your soul stop its surgmg motions.

Even at the bnnk of bhssful fulfilment,
You are the eternal Mother's chosen child
Remember this and let the firmament
Rmg to the steps of your venture mn the wild.

Soar up beyond the blue cocoon of earth
From heaven to heaven, leanmg m endless trust
On the glow drvmne of the Mother. Yet know your birth
As lower than a speck of dust

Be not vain of the heights you scale, for thus
The Mother wills-a mother to each of us

NISHIKANTO

(Translated by Ratr Rat 'Vmnamra' from Vajayant)



THEY HAVE ARRANGED...
THEY have arranged themselves m rows,
Fires whch were once a-whirl,
0 what a wmged wide repose
Of amethyst and pearl'

Frail mountam lovers, clouds of eve,
Bordered with seraph hues
Tremble under a giant heave
Of mus1c-mated dews

All 1s a muracled suspense
Of flames and wmds become
A harmony, mn whose mtense
Vibration tame grows dumb.

Nature resolves mnto a dot'
Its blue mfm1t1es
Of sky become a bndal spot
On brows of timeless ease.

A g1ant vacancy forgrves
The memory of flux
And, from the lovelmess that hves
Upon the surface, plucks

A fruit of essence hangmg far
On boughs of meltmg peace,
Agamst a heaven where every star
In a self-trance doth cease.

And naught remams but huge repose,
A vibrant stat1c whirl
Of hvmg unembod1ed glows
Fleece-amethyst and pearl.

HARINDRANATH CHATTOPADHYAYA
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THE MYSTERY OF SRI AUROBINDO'S 'DEPARTURE'
VIS-A-VIS

THE IDEAL OF PHYSICAL TRANSFORMATION
(Contmuedfrom the issue of November 1999)

The Mother's Action

WE have more than once mentioned m the course of our essay that the Mother's
body-consciousness was mtlmately linked with Sn Aurobmdo's body and her body
lived day and mght for thirty long years mn an absolute ecstasy and peace, without any
problem or any tens1on or even any sense of respons1b1luty

Now the Mother felt that a constant memory of this wonderful penod hauntmg
her daily hfe would senously hamper her new onerous respons1b1lity that Sn
Aurobmdo had entrusted her with before and also after leavmg his physical body. So
she "locked up" the profoundest part of her psychic bemg and kept 1t as1de so that 1t
could not pull her back from her new type of act1v1ty

But let us not mdulge here m any type of gauchene of expression from our side
Let the Mother speak for herself.

''When I realised that 1t was really a fact that Sn Aurobmdo had left, when he
came out of his body and entered mme, with the most matenal part which had to deal
with the most external thmgs, and I understood that from then on I had the respon
s1b1lity for all the work, also for Sadhana, I took up that part of my bemg, the part of
my deepest psychic, whch had lived for thirty years mn the ecstasy of realisation,
above all responsibility, well, I took that, locked 1t up and set 1t as1de, and then spoke
to 1t 'Close, don't move, remamn outs1de of Time and Manifestation tall everything
else gets ready ' ''

The Mother once remarked that 1t was an act of supreme Grace on the part of Sn
Aurobmdo and the demonstrat10n of his absolutely miraculous power that she could
do thus 'locking-up'; for, otherwise, 1t would have been impossible for her to work
convemently m the absence of Sn Aurobmndo's phys1cal support (Inc1dentally, we
may ment10n that the Mother partly opened the closed door only m 1960, ten years
after Sn Aurobmdo's passmg, and then too with much caution so that 1t mught not
entail senous difficulty m the discharge of the Work)

Now we come to the second Action of the Mother which she adopted after Sn
Aurobmndo's departure for the nght funct10mng of her Work which was to realise and
establish the supramental upon earth The Mother has referred to the whole s1tuat1on
mn thus way

The Mother's Second Action

''I saw and understood very well that I could by concentrat10n give to my body
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the attitude of the absolute authonty of the umversal Mother. When Sn Aurobindo
told me 'You are She', he, at the same time, conferred on my body this attitude of
absoluteness m authonty

'Later on, when he left and rt devolved upon me to do the Yoga myself, I could
have taken the attitude of the Sage mn order to be able to take hrs physical place. As a
matter of fact, I was for some time m a state of unparalleled seremty.

"When he came out of hrs body, entered my own and told me: 'You will
contmue, you will go to the end of the Work', at that moment I imposed on my body
the seremty of a total detachment

"I could have remamed hke that but I saw that an absolute seremty rmphes m
some measure the withdrawal from action So I had to make a choce between the
two I sand to myself 'I shall be nether thus one exclusvement nor the other one
exclusvement ' Smee then I have renounced the uncontested authonty of the DIvmne,
also renounced the unshakable seremty of the Sage

"My body has now, let me repeat, neither the mdrsputable authonty of God nor
the imperturbable seremty of the Sage. I have asked rt to do m all senousness the
Work of Sn Aurobmdo and, at bottom, to do the given Work of Sn Aurobmdo rs to
reahse the supramental upon earth And mn that my body rs only a simple apprentice
wh1ch 1s learnmng to work I am only an apprentice, a smmple apprentice: I am mn the
process of leammg my job.'

So the Mother's Work started mn nght earnest after the day of dec1s1on of 12
December 1950 And this work was, m her own words, 'the realsat1on of super
humamty mtermedrate between man and the supramental bemg" And this was "a
work of every day, nay, every mmute."

And mn thus Avatanc Work Sn Aurobmndo was ever there by the Mother's s1de, 1n
her own consciousness, helping and guiding and effectively preparing the Way

Yes, even without has phys1cal body Sn Aurobmndo went on acting as vigorously
as before 1950, the year of hrs passmg away. There was absolutely no mnterruptuon mn
hrs action 5 December 1950 was only a purposeful mlestone m h1s spmtual
supramental existence 1t dd not s1gnfy any termmnaton nor even a temporary pause
It 1s worth recalling m th1s connect1on the 1llummnatmng words of the Mother

"Sn Aurobmdo has not left me, not for a moment-for He rs still with me, day
and mght, thmkmg through my bram, wntmg through my pen, speakmg through my
mouth and actmg through my orgamsmg power ''

''One day-rt was perhaps one or two years after hrs Departureearly mn the
mornmg I was at one comer of my breakfast table When I started takmg my food, Sn
Aurobmdo came and stood near me. He was so concrete that I had the 1mpress10n that
a mere tnfle was needed so that he could become matenal agam Then I told h1m:
'Oh, you are commg back1' But he rephed 'I'll be with you, but I can't come back
materially-I must not come back matenally ' ''

"And I see now [m 1970] how hrs departure and hrs work, so immense and so
constant mn the subtle physical, how much has that helped I How much has he aided to
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prepare things and to change the structure of the physical ''
"Oh, how has he worked since when he left, all the time, all the time'"
Even as late as 1969, nineteen years after he had left his body, the Mother

affirmed: '' Sn Aurobmndo has been workmg all the time, all the time ''
And about his constant presence in the Mother she clanfied ''I feel in an

inexpressible way that the Truth that we call Sr Aurobmndo 1s gatherng itself near my
body, on my body, ms1de my body-(of course, there 1s nether 'Ins1de' nor 'outs1de'
there) It 1s not as people imagine, 1t 1s not that a form enters another, Sn Aurobmndo
entenng me does not prevent him from being wherever he wants to be, or from doing
whatever he wants to do, from appeanng as he would hke to appear, and from
occupying himself with all that 1s happening upon earth Yet, 1t 1s not that only with a
part Sn Aurobindo 1s in me, he 1s there in his totahty. And this makes me understand
that he was indeed a manfestat1on of the Absolute ''

About the real reahty and the constant and ub1qmtous presence of Sn Aurobmndo
whom the Mother knew as the supreme Lord, she once remarked·
'Sr Aurobmndo 1s everywhere, I have found hmm hgh above, absolutely one

with the Supreme Consciousness; I have seen hum spreading humself and bemg at
many different places at the same tame, seemng many people and domng many types of
work, I have seen hum mn the subtle phys1cal with a form sufficiently precise but
possessing great suppleness, resembling somewhat what we knew him to be in his
physical body. There he has a residence and stays there permanently-of course, that
does not prevent him from being elsewhere at many different places The Sn
Aurobmndo who 1s m the subtle physical, I see him almost every nght, he looks after
every work, sees people, and 1s almost always with me ''

We have thus far scanned, although in bnef, the entire penod of time from 1914
when the Mother first met Sn Aurobmndo tll 1950 when he physically withdrew from
her, and shown how even after his departure he had been working constantly to
further the advancement of his work of supramental transformation. But some readers
may be wondenng that somehow we have not made one point sufficiently clear, 1t 1s
why Sn Aurobmdo had to leave hs phys1cal body at all

So far as we remember we have already in the early part of this essay referred to
the Mother's assert10n that the real reason behind Sn Aurobmndo's dec1s1on to depart
was too profound for ordinary human comprehens10n and was known only to Sn
Aurobmndo, that 1s, only to the supreme Lord

However, for an easy understanding by human intelhgence, the Mother herself
has indicated a few relatively superficial factors What follows 1s based on what she
has revealed in this connect10n

Factors behind Sri Aurobindo's departure

First Factor Sr Aurobmndo knew as early as in 1934 and spoke of 1t to the
Mother at that time that for reasons too inscrutable one of them would have to leave
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the body The Mother volunteered to quut but Sn Aurobmdo forbade her to do so. He
said that when found necessary mn the future, he himself would depart.

The Mother has affirmed that when Sn Aurobmdo spoke to her 1n 1934 about
thus ominous poss1blty, she could easily understand why the two of them would not
remam together 1n phys1cal bodies for all time to come But she completely forgot m
course of time what the reason was On many later occas1ons mn subsequent years,
even after Sn Aurobmdo's passmg, she could not recollect what the reason was.

Second Factor: The Mother knew that Sn Aurobmdo def1mtely wanted to leave
at the time when he actually left It was the supreme Lord's dec1s1on. Therefore m
spite of all her efforts to the contrary she could not prevent him from leavmg

Thrd Factor: The lack of sufficient receptivity on the part of hus disciples was
hampering the Work Sn Aurobmndo felt that hus phys1cal withdrawal mught give a
needed JOit and wake everyone up.

Fourth Factor. The unfavourable situation prevailmg all around, the earth not
bemg ready and men not fulf1lhng the reqms1te conditions, the real work could not be
achieved m the near future, if Sn Aurobmdo had to remam bound to his body He
therefore dropped 1t to hasten the work of supramental descent.

Fifth Factor This was of a very occult nature Let the Mother speak about 1t:
''When we were together m our bodies, all sorts of hostile forces fought agamst

us, their attacks were espec1ally directed against me. They tried to fmmush me off
-how many times I don't know And Sn Aurobmdo saved me each time, m a
manner absolutely miraculous and marvellous. But that seemed to create for him great
corporal difficulties

"We then talked a lot about this problem and I told him: 'If one of us must go, I
want that 1t should be me' He replied 'It can't be you, because you alone can do the
matenal thmg '

''He did not say anythmg else. He forbade me to qmt the body He said It 1s an
absolute mterd1ct1on, you can't, you must remam '

''This was at the begmnmg of the year 1950. And after that he took upon his
body by slow degrees his last fatal illness. That's all "

So much for the apparent factors govemmg Sn Aurobmdo's decision to depart
from the physical scene and ask the Mother to contmue with their Work But one of
the reasons adduced above may have somewhat puzzled the readers It 1s as regards
the mnner 1mplcat1on of Sn Aurobmndo's assert1on that the Mother and not humself
could alone do the work on the matenal plane

The readers may nghtly ask: "Why did Sn Aurobmdo prefer the Mother's body
to his own? In whch way did the Mother's phys1cal bemng possess some spec1al
qualities that equipped 1t to stand the ngour of phys1cal transformat1on?''

Who else can answer this question except the Mother herself? So let us hsten to
her

"Smee my mfancy, all my effort has been to amve at a state of total md1f-
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ference-ne1ther Irksome nor agreeable Yes, from my very mfancy I remember
havmg a consc10usness that always tned to have what Sn Aurobmdo calls 'spmtual
Indifference'

''That makes me understand why he told me that 1t was I alone who could
attempt to make the trans1ton between human consciousness and the supramental
consc10usness ''

"I was born with a body consciously prepared Sn Aurobmndo was conscious of
that and he declared 1t the very first day I met him 'You are born free' Yes, I was
absolutely free from the spin1tual pomnt of view-without any des1re, without any
attachment

"And 1t 1s a fact that 1f there 1s the slightest desire or attachment, 1t 1s 1mpossible
to attempt the work of transformation ''

"Sn Aurobmdo told me so because he saw 1t and knew 1t: 'It 1s only your body
that can res1st THAT, has the power to res1st the difficulties of transformation on the
phys1cal plane '

''Once dunng the last years of difficulties, Sn Aurobmdo told me that that was
my supenonty He added that 1t was because of this that I had greater poss1b1lities of
gomng to the end of the Work''

"For bemg a saint or a sage, the body's formation has a mmnmmal, altogether
secondary importance But for the supramental work, the format10n of the body has
almost a capital importance . The most important thmg here 1s the capacity to hold
out and endure And from that pomt of view 1t 1s absolutely undemable that my body
1s of a really supenor quality ''

We have almost come to the end of our marathon essay And we can by now
very well realise that Sn Aurobmdo did not 'fail' m his m1ss10n He brought down the
supramental Light and Force Into the phys1cal before he left hrs body

But that was only the first and the most difficult and fundamental part of his
Work The next part was to establish 1t permanently m earth-nature and bnng about
by its potent action the supramental transformation of man's mental, vital and phys1
cal existence, so that a new order of beings, the gnostic bemgs, might appear upon
earth as a destmed fulfilment of the whole course of earthly evolut10n.

Sn Aurobmdo could have tned to achieve the supramental transformation m his
personal body first but for that, given the unfavourable circumstances all around, he
would have had to wait for an mdefimtely long time, thus postpomng to a far, far
future the fulfilment of the same prospect for earth-nature mn general

Sn Aurobmdo had pursued two programmes of action parallely the programme
of his own md1v1dual supramentahsat10n and a collective programme for the same for
the whole of humamty He sacnf1ced the complete fulfilment of his md1v1dual
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programme mn order to hasten and stablse the sure victory for the collectivity Dud he
not say after all that as for himself he needed neither salvat1on nor the supermmnd? If
he was seekmg to make the supramental descend it was for the ultimate fulfilment of
the dvme manifestaton upon earth

It was not that Sn Aurobmdo did not know how to bnng about the supra
mentahsat10n of his body; he knew it perfectly well but did not do it on purpose As
the Mother has affirmed. "Sn Aurobmdo could have done it if he would have
contmued but that was not to be because he had decided to sacnfice hs body He
never told me that he did not know it, never, never He used to tell me always·
'Everything mn 1ts own time' ''

So Sn Aurobmdo arranged that the Work should contmue as before but now
through the Mother's body After all, as we have noted before, Sn Aurobmdo and the
Mother were entirely 1dentufied mn consciousness but functioning through two separate
bodes for the faculty of the work

Now a new phase opened with the Mother's physical body placed mn front and
Sn Aurobmdo remammg active as ever and prepanng all the forward steps of
Sadhana-only without the vs1ble symbol of his own physical body

But what were the results of this Jomt action by the Mother and Sn Aurobmdo
dunng the long penod of twenty-three years from 1950 to 1973? How far did the
process of supramentah1sat1on proceed mn thus period?

That is a wonderful saga of unheard-of spmtual-supramental adventure and
fulfilment Its treatment is reserved for a second essay to follow.

But a naggmg quest10n may be troubhng the reader's mmd· "What about the
year 1973 when the Mother herself left her body plungmg all their disciples mto a
shocked query Did the work of supramentahsat10n ultimately fail? Was it at least
suspended for the time bemg?''

Our answer is an emphatic "NO" Sn Aurobmndo's and the Mother's Work
contmued and has been contmumg with unabated mtensity and effectivity even after
the momentous event of 17 November 1973 and thus wll continue tull the defintrve
Victory 1s won on the phys1cal plane

But we do not propose to talk about that now. We shall deal with it later As the
present essay centres around the mystery of Sn Aurobmndo's Departure, we may close
it at this pomt with the followmg two Imes from Sn Aurobmdo's The Plgrm of the
Nght

And yet I know my footprmts' track shall be
A pathway towards Immortahty.*

(Concluded)
JUGAL KISHORE MUKHERJEE

Most of the passages directly attnbuted to the Mother m the course of this essay are free renderngs of what
She sad m Her 13-volume French Agenda The author 1s grateful for thus to the publishers Instutut de Recherches
Evolut1ve, Pam



THE SKY IS CLEAR

THE sky is clear, the breeze is bnsk
Unfurl all the sails, my soul,
And forward 1

The white waves are hurrymg on with a gleeful murmur,
They go tnppmg towards the verge of the world-
The blue Infmite calls them 1

They keep me company, the little sisters
Tossmg the1r diamond tresses,
Scattenng the1r sllvem laughter,
They fill my sails with the fragrant breath of the1r little mouths
And forward dnves my barkl

Lo! I have grown golden wmgs,
And I soar mto the blue of the high heaven,
Right on the verge of the spaces 1

My little brothers are all around,
The bnght twmkling star-angels,
A very galaxy of them escorts my wmgmg voyage,
Each holds aloft hs blazing discus
Avaunt, Darkness and Night'
Hal, Light of the Beyond'

NOLINI KANTA GUPTA
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NOTES FROM SAINT-PETERSBURG:
A LETTER FROM MANCHESTER

27 August 1999
Revered Nrod-da,

In this letter I shall descnbe expenences ofmy recently concluded visit to Samt
Petersburg mn Russ1a This tnp was especially rewardmg because I had the opportu
n1ty to celebrate Sn Aurobmdo's Birthday there and to have a feel of the Sn
Aurobmndo movement mn Russ1a

I had always wanted to visit Russia, and Samt-Petersburg m particular When I
was a young boy my father visited the former Soviet Umon and recounted to us the
splendours of the pre-Perestroika Soviet era. In fact, when I was visitmg the Umver
s1ty of Athens mn Greece I was Invited to present a scentfic talk at a leading research
mstitute m Samt-Petersburg. This was dunng the spnng of 1995 and I tned gettmg a
visa from the Russ1an Embassy mn Athens. Thus was a futile exercise and I dud not
have the patience nor the time to cut across the horrendous red tape that centred
around the procurement of a Russ1an vsa then My assignment wIth the Athens
Unrvers1ty ended and I had to return to England Subsequently I tned for a visa from
London and agam failed. It was at this pomt that I realised that the time was not nght
for me to vus1t Russ1a During my last vsIt to Pond1cherry, m January th1s year, I
learnt that Sn Aurobmndo's Sacred Relics were taken to Samt-Petersburg m August
1998. I also read about the mcredible vis10n that unfolded en route the fhght to
Russia from India where very vivid contours of Sn Aurobmndo's face were etched m
the cloud deck on the flight track (see Mother India, December 1998) I then knew m
unmistakeable terms why I could not vs1t Russ1a earlier.

I amved at Samnt-Petersburg mn the afternoon of the 14th of August, at about
4 30 Ivan and Eugene from the Cultural Centre of Sn Aurobmdo and Mma Richard
came to receive me For the rest of my v1S1t Eugene was my mterpreter too----!
certamnly needed one, for my knowledge of the Russian language was hmited to
spasba (thank you), pozhalusta (please), ya nye ponmayu (I do not understand you),
zven tye (excuse me) and suchlike' As we drove along to my hotel I learnt that
Eugene, who is not qmte 21, is a student of Economics and a recognised young
mathematic1an m Russ1a. He was here for the August Darshan with hs parents Oleg
and Tatyana. Normally, the first dnve from the airport to a new city m a foreign
country is the most exc1tmng and the dnve this time was even more so because I was
not at all expecting such a fashionable and vibrant city busthng with new shops, cafes
and cmemas lmmg the great boulevard of Nevsky Prospect-the city's mam tho
roughfare. Although, away from the town centres, I noticed subsequently that the city
remains resolutely Russ1an mn the many bln (delicious Russ1an pancakes) shops and
the st01c crowds m the highly efficient and very ornate Metro subway and a genume
piety rn the Orthodox church Anyway as we drove along, Eugene and Ivan told me
that what Russia was gomg through now was only temporary, on the dnve to my
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hotel I also sensed that, after the heroism and hardships of its time as Lenmngrad,
majest1c Samnt-Petersburg was back'

I was not quute sure how far from the Sn Aurobmdo Centre my hotel was
located After checkmng mn at the hotel Pnbaltzyskaya (meanmg "near the Baltic sea",
and to my delight I had a wonderful view of the Bay of Fmnland from my room') my
hosts asked me whether I would hike to visit the Samadhu straightaway. I was very
pleasantly surpnsed to learn that it was virtually nght next to this huge hotel com
plex I I agam thanked the Mother and Sn Aurobmdo for this Unlike the Centres m the
UK, which are generally mn prvate houses and run by Indian families, the Centre here
was more of a collective venture No one lives there-but devotees and supporters
live m small apartments nearby so that the Samadh can be well looked after. I was
led to a huge block of apartments contamnmng more than 600 flats and we took a small
hft to one of the upper floors. We came out on to the nght comdor and everythmg
seemed nondescnpt and ordmary until the door of the Samadhi room was opened for
me to enter Then what I saw filled me with wonder and amazement The room was
filled with a dazzling afternoon sunshine, almost Mediterranean mn character and was
entirely done up mn whitewhite walls, white floors and white muslin curtamns On
the far wall were pictures of the Mother and Sn Aurobmndo decorated only with green
leafy fohage On all sides there were large wmdows that looked out to the vast blue
expanse of the Baltic sea In the centre was the Samadh1 designed lke a class1c
rennarssance flower-vase holdmng a single lotus bud. All this was sculpted with ma
rammar (a kmd of marble) from the Ural mountams Encirclmg the reliquary was a
stnng of white chrysanthemums and the Samadhi stood on a stylised symbol of Sn
Aurobmdo done m black-and-white marble In short, it was immaculate and the
whole room shone with a soothmg and gentle beauty One felt profundity and 1mmen
s1ty everywhere and what impressed me most was that there was not one unnecessary
embellishment There were white cushions on the floor and I found one for myself
and sat down to meditate I was left m silence, and on my own, for a qmte a long
time

The next day was the 15th of August. It dawned bnght and I got ready for the
celebrations that were to start at 8 m the mornmg I was very impressed by the sheer
number of the Russian devotees Because the Shnne room could comfortably accom
modate only about 20 people, there were 5 meditation sess10ns that mornmg! This
was all done m silence. In the adjacent room they were softly playmng Shobha' s
musical arrangement Adoratwn and Jnvocatwn which I had brought along with me.
Sn Aurobmndo and the Mother were tangibly present and thus was evident from the
faces of the many Russ1an devotees whch shone with serenity, peace, and love.

Smnce thus was my first vs1t, my hosts (th1s time Dmmutrs and Eugene) had
arranged for some s1ght-seemng as well They took me to the State Hermitage (which
is part of the impenal wmter palace) soon after the mornmg meditation In both
quality and quantity the collection makes the Hermitage one of the greatest museums
mn the world By the curator's own calculation, mncludmng the 16,000 pamtngs and
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12,000 sculptures, all the drawmgs, pnnts, Jewellery, ceramics, coms and pre-h1stonc
artifacts, the Hermitage's inventory numbers to nearly 3 mllon objects To see the
Hermitage properly would take at least a week and I could afford only about 3 hours
and so I mamly saw modem European 20th-century art which mcluded Monet (Lady
mn a Garden), Reno1r (Jeanne Samary), Van Gogh (Thatched Cottages), Gaugum
(Conversatzon), Cezanne (Woman n Blue), Matisse (The Red Room), Picasso (Dance
of the Veils), Kandmsky (Composztzon No 13) among many others. It took me some
time to take m the almost overwhelmmg opulence of the 1mperal palace and mn a way
I felt that 1t was after all an appropnate settmg for this world famous art collection.

I also v1s1ted the famous Charm Voskressena Chrstova (Church of the Resur
rect1on of Ch1st) With 1ts profusion of disparate colours on the facade, on1on domes
and gilded spires, 1t certamnly confirmed my distant impress1ons of a Russ1an church
It was truly stnkmg and contrasted starkly with the class1c1sm of Samt-Petersburg's
prevalmng landscape.

After my s1ght-seeing I was drven to a flat whch was the venue for a big feast
that was arranged as part of Sn Aurobmdo's B1rthday celebrations. I then learnt that
all the devotees were vegetanan and some of them were also vegans. The dmnmng hall
was tastefully done and we sat down to the first course-dehc10usly fresh orgamcally
grown salad vegetables with a homemade dressmg and a glass of apple and cranberry
Jmce After the first course all the plates and cutlery were taken away before the table
was set up for the mam course-blznzs with a sweet-and-savoury fillmg along with
sauteed summer vegetables Fmnally, the table was agam cleared for dessert and tea
which was served rather elegantly and was remm1scent of the anstocracy of a bygone
era The meal lasted for well over 3 hours and, after tea, md1v1duals read out from
their own poetic creations or sang Russian songs which ranged from rather sad love
songs to opera anas I sang Sanggachchadhwam from the Rg Veda set to tune by
Rabmdranath Tagore Then Elena, the movmg spmt behmd the Sn Aurobmdo
movement m Samt-Petersburg, made a short speech descnbmg her many mner
expenences and contacts with the Mother I also learnt how the group worked
mcessantly to have the Samadh1 Room ready mn time She also told us that currently a
group mn Moscow was engaged m the translation of Savtr mnto Russian.

So, this was how I celebrated the August Darshan with fnends from Russia. I
marvelled at the thought that 1t had been actually less than 24 hours smce I had met
these people and yet how close I felt towards them already' Their fnendhness was spe
c1alsomething qumntessentially Russ1an-a blend of almost As1an hosp1talty com
bmned with European hugh culture. As a parting gift I was presented with a beautiful
book of Russian Icons signed by members of the Samt-Petersburg Centre-somethmg
that I will treasure forever Although they very grac10usly accepted the gifts that I had
brought for them, they would not let me pay for any of the transportation charges
despite the current fmnanc1al crs1s Such was their hosp1talty and kindness'

The day soon drew to a close and I had to get back to the hotel m order to get
ready for my departure on the followmg day. Agam we drove past the stately
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Herrrutage standmg maJestically on the banks of the nver Neva. I paused for a
moment to enJoy the beauty of the late nght-sky which was still alight. I remembered
some memorable Imes from Pushkm's Eugene Onegin

How often, when the sky was glowmg,
by Neva, on a summer mght,
and when its waters were not showmg,
mn thenr gay glass, the borrowed hght
of Dian's vsage, mn our fanc1es
recallmg earlier time's romances ...

Although 1t was August and I could not witness the famous mud-summer 'white
mghts', I sttll was enchanted by the crimson-golden sky on this very special day, and
to me 1t appeared that the sky was a shade rosier that evenmg, especially ht up by Sn
Aurobmndo's Grace and the ardour of aspiration of the Russian devotees

With deep regards,
Yours,
Satyayt

INVOCATION

0 CONCEALED flame unmask your glow
No longer your gaze can scorch my eyes,

nor scorch my skm.

Reveal the secret of the fire whence you came
No longer I clutch at shadows vam,

Nor even relapse.

Stamp Thy halo white on my bran,
My cells wIth hght suffuse,
0 mystic flame'

HEMANT KAPOOR



A TRIBUTE TO THE "SACRED POET OF INDIA":
KAMALAKANTO-DA

(Contmuedfrom the zssue of November 1999)

IN 1999 Kamalakanto-da was m his 86th year, because of his ill-health, on 17th
March he was taken to the Ashram Nursmg Home. I used to v1s1t him from time to
time Dunng the last few days he could not take food They put him on salme dnp
Seemg him bed-ndden, I asked him "Why don't you apply your will-power and pray
to the Mother to cure you? You should contmue to do the Mother's work and take our
classes also ''

With practically no hope he asked me "Is 1t possible now? I don't know. I pray
to the Mother to make me stand on my feet or else to take me mn her lap and let me
not suffer so much ''

Feeling hs detenoratung condtuon, 1t became clear to me that he might leave h1s
body at any moment. So I asked hmm 1f 1t was necessary to mform anybody about
hmm He sand, "No.''

Whenever I used to meet him m the Nursmg Home he would tell me "I'll give
you my room-key, go through all my belongmgs Take whatever you want After me
everythmg will be yours Read my dianes and wntmgs, etc '' But I couldn't spare
time to go through all those thmgs And what would I do with his belongmgs? I was
not mterested m them But to fulfil his wish I just agreed to take his room-key But
the key was not to be found On Apnl 28th, I came to know from one of my
classmates, N1tyananda who works there, that Kamalakanto-da's room-key was with
Shubhra Apa When I reported this to Kamalakanto-da he told me to take 1t from her
To make certam, she came and asked him whether she could hand over the key to me.
He sad, 'Yes, gve 1t''

I received the key, went to his room where he used to take the Savtr classes on
days when he was not able to go to school mn the evenmg On the table, there were
two cop1es of Savtr, one was gven to hm by the Mother on 14 October 1960, on
the occas1on of his birthday (without signature) It attracted my attention. I thought 1t
would be the best thmg to keep with me and read regularly 1f Kamalakanto-da himself
would present 1t to me There was not much tmme mn hand to see other books or other
thmgs So I decided to check them later But then my eyes fell on a letter he had
recerved from Benjamin R. Yuzon, 1t was an mv1tat1on addressed to hmm to attend the
16th World Congress of Poets (2-6 August) 2000, Un1versty of the Philippines,
Dlmman, Quezon City. I pucked 1t up to show 1t to hmm, I also took those two cop1es
of Savtr. In the Nursmg Home N1tyananda and I met him and showed him the
books I asked 1f he would lke to give those books to us, the old one to me and the
other to Nrtyananda He placed happily his old Savtr-book mn my hand and gave the
other to Ntyananda He also said. "If you find other thmgs useful, you may take
them" We wanted his autograph, he said, "Come tomorrow" Then I read out to
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hmm Yuzon's letter and Christmas wishes with a quotation which he had recerved
earher.

Chnstmas, 1998
Dear venerable fnend

M Kamalakanto,
Knowmg the Lord
fills every day
with harmony and hope
and shanng His love
with special fnends hke you
makes Chnstmas
even more Joyful

Love and prayer
BenJamm R Yuzon

May the roads nse with you
And the wmd be always at your back
And the Good Lord hold you
In the hollow of His hand

Old Insh Blessmg

He hstened to me m silence I touched his feet in gratitude and mn response he
raised hs hands folded I came back wshmg to meet hum agamn.

Next day, mn the afternoon I found Kamalakanto-da was bemg given oxygen. I
couldn't beheve 1t I went close to him and, holdmg his hand, asked him· "Kamal-da'
What 1s this? What happened?'' He didn't say anything, but opened hs eyes and
looked at me My eyes were fixed on him Then slowly he closed his eyes m a
praymg mood So I called others and stood near him holdmg his nght hand, rec1tmg
the Great Name of the Mother "Maa, Maa.' After a short while he breathed his last
I enqmred the time from Shubhra Apa and she rephed 1t was 4.05 p.m She also said.
"You were destmed to be here at this moment "

I remember some shlokas from the Gita One of them 1s

saran fe qit rgjiu +gar a1
amrzaRerfsf a a iRaaaaR n (II.27)

For certamn 1s death for the born, and certam 1s birth for the dead, therefore
gneve not for what 1s mev1table.

Sn Aurobmdo says: 'For the spiritual seeker death 1s only a passage from one form
of hfe to another, and none 1s dead but only departed ''
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Yes, Kamalakanto-da' s soul had departed, but his body was lymg there. As he
had no kith and km here, everythmg fell upon me. What to do, and how? I had to go
to the Sportsground for the Road Race meetmg, as I was a part1c1pant And I had my
usual work m the Tenms Ground also But I thought that keepmg his body mn the
Nursmg Home, as others wanted 1t, mught not be the nght thmg to do. I looked
around and found hs dary on a small table near his bed (No A-3) I turned over
some pages and suddenly the date 29th March attracted my attention He had wntten·
"Today mn 1914, Our Mother with Monsieur Paul R1chard first visited Pond1cherry
She stayed mn our Subbou House. So I am fortunate enough."

No more evidence was needed for me I decided to take hmm to hus holy chamber
where he could le mn peace which he hked so much When I told this to Dr Datta, he
said. ''You are there. No problem.''

Agamn I looked mto some more pages of hs dary which he wrote tll Frday, 2nd
Apnl He was mn the habit of wntmg every day a Sansknt Mantra of the Mother and
Sn Aurobmdo m Bengah Scnpt:

Mrarabndau sharanam mama
(Mother-Sn Aurobmndo 1s my refuge)

What a smcere sadhak he was and how much faith he had m the Mother and the
Master'

On several pages he had wntten somethmg as follows:

Mother, take me off for new birth (22 2 99)

I don't hke this kmd of hfe Better end and begm a new one (22.3 99)

My movements here are very very difficult Why am I not taken for new birth?
How long can I endure? (28.3.99)

So the Mother granted hum his wish Some Ines from Savtr came to me
Addressmg him I murmured·

Even death can cut not short thy spmt's walk.
Thy goal, the road thou choosest are thy fate

(Savtr, p. 458)

At 5 30 pm we brought his body to the room Hts students and sadhak-fnends
started commg to pay him thetr last respects. They offered thetr good wishes by
s1gnmng in hus d1ary

The next day, while gomg through some of his files, I found a letter wntten to
our Managmg Trustee on 4 June 1996
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'' .. You know, smce 1981, I am at Subbou House, upstairs, m the httle room
which the Mother, 1n 1914 used as Her study . I treasure this room smce 1t 1s
hallowed by the Mother's presence ''

Leavmg the physical sheath Kamalakanto-da's soul has gone to the Source to
take a new birth As the Gita says

araRa sRuff zqa fngra
7a1fa a7fa 75urn

aen rtf fngra #Rturf
-a-znf waif af2 (IL.22)

The embodied souls cast away old and take up new bodies as a man changes
worn-out raiments for the new

To conclude I would hke to quote Pythagoras, mn an English version as noted by
Kamalakanto-da mn one of his Notebooks

Death, so called, 1s but
older matter dressed

In some new form and
m a vaned vest,

From tenement to tenement
though tossed

The soul 1s still the same,
the figure only lost

(Concluded)

RAMACHANDRA pAN!

CORRESPONDENCE WITH SRI AUROBINDO
THE COMPLETE SET
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THE VEDAS AND THE FUTURE OF INDIAN CULTURE
(Contnuedfrom the issue ofNovember 1999)

THE Vedas mn the Indian spmtual tradition are considered as somethmg uncreated and
eternal and not man-made The sages who revealed the Vedas are said to be only
mstruments and not the creators of Vedic knowledge These scnptures are also
considered as a revelaton which 1s 'heard'', srut. The truth behind this ancient
traditional belief can be fully understood only when we understand the Indian theory
of creat10n by Sound and the creative Word The Vedic knowledge was revealed to
the mnner s1ght and hearmng of the sages as the mspIred V1son and Word which they
expressed spontaneously mn the form of msplfed poetry

Thus brings us to certamn unique features of the Vedic crvl1sat1on The Vedas are
the creation of one of the earliest epochs of human civilisation when human1ty as a
whole had not acqmred the reflective and rational mtellectuality. It was the mfra
rat10nal age m which the human mass mn general lived mn the mostly subconscious and
communal vital-sensational mentality with its spontaneous hfe-mstmcts and mtm
tons It was an age 1n which human consciousness unclouded by the complexity of
reflective Intellectuality had an instinctive mns1ght whch perceived the outer world as
a symbol of some supra-physical powers. From this state of spontaneous vital ms
tmcts, a few except10nal md1viduals, by followmg a psychological and spmtual
discipline, might have ascended to a higher level of consciousness of the sponta
neously mtmtive spmtual mmd by bypassmg the rat10nal-mtellectual mmd These ate
the mystics of the ancient crvlsaton As Sr Aurobmndo points out

"For the greatest 1llummatmg force of the mfrarat10nal man, as he develops, 1s
an mnferor mntuuton, an mstmnctrvely mntuut1onal mns1ght an1smng out of the force of hfe
m him, and the trans1ton from this to an mntens1ty of mner life and the growth of a
deeper spmtual mtmtion which outleaps the mtellect and seems to dispense with 1t, 1s
an easy passage m the mndrvdual man '7

This explams the symbolic and naturalistic forms of Vedic poetry. The Vedic
sages descnbed thelf mner psychological and spmtual expenences and realisat10ns m
a symbolic language usmg the events and objects of the external world which attracts
and occupies the predommantly physical man who lives mamnly mn hs spontaneous,
Instinctive and sensational phys1cal-vital being For example, the Dawn of mner
1llummnat1on, personified m the figure of the goddess Usha, 1s described mn the
symbolic imagery of the outer dawn And the states or stages of umllummed mner
darknesswhch m the Yoga of the Vedic mystics seem to alternate with states of
mner illummation-are imaged as Nights The fruits of spmtual effort bnngmg mner
light and knowledge to the mmd and energy to the vitality are descnbed mn the image
of cows and horses, go and ashva, representmg the dual aspect of the d1vmity, light
and energy, or knowledge and force The mner wars with the mner enemies of
darkness, ignorance, falsehood and div1s10n-Pams, Valas and Vntras-are descnbed
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mn the imagery of outer wars which are a common and frequent phenomenon of
ancient society The sense of mnfmnuty and vastness of the higher spiritual conscious
ness 1s 1maged mn the figure of the Ocean The Vedas abound mn such images

Another umque feature of the Vedas which gives mystic nchness and profundity
to the revelation 1s that their symbohsm 1s not a deliberate creation of the m10d but a
direct and spontaneous express1on of a higher supramental consciousness and knowl
edge It 1s frequently said by exponents of esotenc philosoph1es that the mystics of
these early preh1stonc rellg10ns deliberately used symbolic language to conceal the
spmtual truth from the profane But mn the case of the Vedic revelation there seems to
be no such deliberate 10tent10n to conceal the truth from the laity This esotenc
motive may be bmlt 10to the revelation itself as 1t was received ready-made by the
Vedic sages, but might not be consciously or deliberately mntended by them The
Mother explamns the nature of the Vedic revelation as follows
'They used an imaged language Some people say that 1t was because they

wanted 1t to be an mt1aton which would be understood only by the mm1t1ates But 1t
could also be an absolutely spontaneous expression without a precise mm to veil
th10gs, but which could not be understood except by those who had the expenence
For 1t 1s quute obviously something that 1s not mental, wh1ch came spontaneously-as
though 1t sprang from the heart and the asp1ration-wh1ch was the completely sponta
neous expression of an expenence or knowledge, and naturally, an expression which
was poetic, which had its own rhythm, its own beauty, and could be accessible only
to those who had an identical expenence So 1t was veiled of itself, there was no need
to add a veil upon 1t It 1s more than likely that 1t happened like that

''When one has a true expenence whch 1s not the result of a prehm10ary thought
constructing and obtamnmg the experience by a spec1al effort, when 1t 1s a direct and
spontaneous expenence, an expenence that comes from the very 10tens1ty of the
asp1rat1on, 1t 1s spontaneously formulated mnto words which are not thought out,
which are spontaneous, which come out spontaneously from the consciousness
Well, 1t 1s more than likely that the Vedas were like that But only those who have
had the expenence, had the same state of consc10usness, can understand what 1t
means

"There are those sentences which seem absolutely banal and ord10ary, 10 which
things seem to be sand 1n an almost chldsh way, and whch are wntten out or heard
and then noted down, hke that Well, when read with an ord10ary consc10usness, they
seem sometimes even altogether banal But 1f one has the expenence, one sees that
there 1s a power of real1sat1on and a truth of express1on whch gve you the key to the
expenence itself "8

Thus the Vedic revelation 1s a spontaneous expression of the truth and knowl
edge and harmony of a hgher consciousness expressmng itself mn 1ts own rhythm,
language, form of express1on and, finally, clothing 1tself m the nght words This 1s
the ong10 of the Indian ideal of poetry and the Indian theory of the Mantra For 10 the
ancient Indian conception, perfect poetry 1s a mantra, a sacred 10tonat1on, a truth or
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idea seen by the mner vision of the seer breathed out mn the nght rhythm and the
mnev1table word.

This makes the Vedic revelation capable of multiple mterpretation and under
standmg dependmg on the perspective of the mterpreter. The Vedas are a descrpt1on
1n a symbohc language of the spmtual quest and expenences and reahsations of the
Vedic RIshs But the symbols can be interpreted at the spmtual, cosmic, psycho
logical or physical level. At the highest spmtual level the Vedas reveal the knowledge
of the highest spmtual truth, powers and laws of the transcendent Reahty· One
existence which the sages call vanously, ekam sad vzprii bahudhii vadanfl. At the
cosmic level they reveal laws and processes of the occult or cosmic forces m the play
of their mteraction and harmony At the psychological level the Vedas reveal the
mamfestations and workmgs of these cosmic forces m the psychological bemg of
man Let us, for example, take the Vedic pantheon At the highest spmtual level the
gods are spmtual powers or "aspects" or names and forms of the supreme Godhead,
each god contammg w1thm himself all the other godheads and representmg the One
Supreme On the cosmic level each god 1s a umversal force performmg a particular
cosmic function On the psychological level each god represents a psychological
faculty or power mn the human consciousness, especially a higher faculty beyond the
human mmd Extendmg this correspondence further down to the level of physical
nature we may surmise that the Vedic symbohsm, when nghtly understood, may
reveal the deeper laws of phys1cal Nature, which means the highest scentufic knowl
edge. So the contention of some of the modern Vedic commentators hke Dayananda
that the Vedas contam not only the highest spmtual and psychological knowledge but
also the hghest scientific knowledge 1s quite a plausible proposition. For, according
to the Vedic sages, the laws of the universe follow the principle of unity and
correspondence There is m this umverse only one essential Law which repeats itself
and works itself out differently at each level of the cosmos accordmg to the energy
and substance of that level. As Sn Aurobmdo explams this ancient Vedic conception:
''. it is one Law and Truth actmg m all, but very differently formulated accordmg to
the medmm m which the work proceeds and its dommant pnnc1ple The same gods
exist on all the planes and mamtam the same essential laws, but with a different
aspect and mode of workmg and to ever wider results ''9

Viewing the Vedic revelation from this integral spur1tual perspective, I thunk 1t
will not be 1rratonal to suppose that the Vedas, bemng the first spmtual revelation to
cIvIhsed mankind, may possibly contamn mn a seed-form all the spIntual, psychologr
cal, social and scientific ideas that were to shape the evolution of humamty for an
ent1re cycle of its evolutionary march and the ultimate Ideal for which evolutionary
Nature 1s preparing humanity. For, 1n the Indian conception, Spmt is the source and
the seed and the begmmng and end of the mdividual and collective existence ofMan
And the Vedic spmtuahty, bemg the first revelation of the spmt to the consciousness
of humanity mn the very beginning of 1ts civilised evolution, may poss1bly contain the
seed of all that has to be developed later on and a ghmpse or prormse of the Ideal that
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has to be realised at the end of this evolutionary cycle
The present cycle of human evolution rs commg to an end We are recovenng

from a matenalistrc age and gropmg for an authentic spmtual light which can help not
only to rediscover the spmtual source and centre of our bemg, but also to fulfil the
legitimate aspirations of all the other parts of our bemg-our body, life and mmd-m
a higher lummous harmony of the Spmt The Vedas may possibly contam the secret
of such a harmony. A deep study of this ancient scnpture may possibly reveal the
ideal of perfection which evolutronary nature has mtended to realise m this cycle of
evolution So the highest respect accorded to the Vedic revelation mn the Ind1an
spiritual tradton 1s not just a superstition but rs based on sound spmtual faith, reason
and mtmtron.

(Concluded)

M s SRINIVASAN
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PONDICHERRY DOORDARSHAN PROGRAMME
ON THE EVE OF 15TH AUGUST 1999

Interviewer: P. K. Sen
Interviewee: S. Ramanathan

Queston How did you become closely assocated wth the Sr Aurobndo Ashram?
Bemng an Engineer and Industralst, how dd you become a sncere devotee of Sr
Aurobndo and the Mother? What s the background of your being a devotee of Sn
Aurobundo?

Answer· My association with the Sn Aurobmdo Ashram dates back to 1951 when my
parents turned to the Mother as devotees We were then hvmg m Coimbatore I was a
boy of 15 and we used to visit the Ashram every now and then Shn P V Sitaram-Ji
of the Ashram Dmmg Room, my father's cousm, was then the connectmg lmk. In
1960, on February 29th, I was one of the lucky ones to personally receive the special
Supramental Day medallion from the Mother. I contmued my contact with the Mother
and received Her blessmgs even when I was m the U.S.A. domg my postgraduate
studies Later, Just before my marrage mn August 1967, I sent photographs, through
Amnta-da, of myself and the bnde chosen by my parents to the Mother and got Her
blessmgs for my mamage.

I was then Techmcal Director of a Company mn Hyderabad A couple of years
later, 1n 1969, I wrote to the Mother as to what I should do The letter was taken by
Madhav Pandit-Ji to the Mother and She told him to mform me that Aurovlle 1s the
best place for me and if I agreed, I could come and participate m the proJect In
August 1975, I got mner mndcatons to start an mndustnal activity mn Pond1cherry
along with some family fnends. But my mamstay has been the Ashram and part1c1
patmng mn 1ts varous actrvut1es

Queston. What s your experence about Sr Aurobndo and His field ofacton at the
present crucal stage of Inda when our country 1s facing so many problems?

Answer: Sn Aurobmdo left His body on 5 December 1950 and our family turned to
the Mother as devotees only in 1951 But His presence can always be perceived and
His Grace expenenced by all those who look up to Him for His help and gmdance. I
am no except1on

With regard to Sn Aurobmdo's field of action, let me refer to what the Mother
said on 7 December 1950 "Lord, th1s mommg Thou hast given me the assurance that
Thou wouldst stay with us until Thy work is achieved, not only as a consciousness
which gmdes and illummes but also as a dynamic Presence m action ''

What 1s Has work to be achieved 1s the quest1on.
Although HIs mamn work for humamty is the mamfestation of a new race and a
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new world-the Supramental-m so far as our country 1s concerned Hrs vs1on and
muss1on are about greater Ind1a

No doubt our country 1s now facmg vanous problems-such as terronsm, mtru
s1on by the Pakistan military 1to Kargl, Batalk and Dras sectors, mid-term polls,
etc But with fanth and devotion when people, particularly those mn responsible
positions of our country, pray to Sn Aurobmdo for help, His hand can be seen and
felt guudmng and shaping the destmny of our country HIs vus1on and muss1on for
spmtual India as depicted on the map mn our Ashram Playground will certamly be
realised It 1s only a question of time.

Queston. What s the Mother's contrbuton towards realsaton orfulfilment of Sn
Aurobndo's vson?

Answer: Sn Aurobmndo's vs1on for humanty 1s the establishment of divine hfe on
earth Man has the latent capacity to exceed himself from the present stage. Instead of
the surface mmd governmg his hfe, 1t 1s his true bemg or mner bemg that should
govern his hfe. For that he has to himself make the effort to discover and establish
a conscious and constant contact with 1t, so that the lead and direct1on mn hs daily lfe
are grven by the mnner bemng and not by hs surface mind

Yet another reqmrement 1s the readmess of the earth's atmosphere to render 1t
possible. It 1s only for this purpose that Sn Aurobmdo and the Mother did all Thelf
tapasya, to establish the Supramental Light, Force and Consc10usness m the earth's
atmosphere which alone can effectively create the necessary and conducive environ
ment for the task to be taken up and accomplished In other words, Their task was
transformation of the ordmary human consc10usness mto D1vme Consciousness

Human effort 1s most mndspensable, but that alone 1s 1adequate to accomplish
the purpose Constant compassionate understandmg, help and gmdance are needed
from the Drvmne source Ths 1s exactly why the Transcendent and Umversal Mother
had to come on earth as the lnd1v1dual Mother m a human body to help humamty
which She did for 95 years In 1926, to be precise, on 24 November, when the
descent of Sn Knshna, the Overmmd God, took place mto Sn Aurobmdo's physical
bemg, as we are told, that was deemed to be the birth of the Ashram with about 24
sadhaks and Sn Aurobmdo had then declared that the sadhana was to grow mto a
drvmne lfe with the Mother's consciousness He retired mnto seclus1on for intenser
work, handmg over the full charge of the Ashram to the Mother

In 1950 when Sn Aurobmdo left His body, the force termed by Him as the
'Mind of Light''which He had accumulated m His body-passed on to the
Mother, 1t became a realised part of Her own consciousness and this 1s what the
Mother Herself has declared

In 1953, on 5 May, the Mother said. "Sn Aurobmdo 1s still with me, day and
mght, thmkmg through my bram, wntmg through my pen, speakmg through my
mouth and actmg through my orgamsmg power."
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The Mother was workmg for the descent and manifestation of the Supramen
tal-and 1t happened on 29 February 1956 at the Playground meditation. In the
Mother's own words "I had a form of lrvmng gold, bigger than the universe and I was
facmg a huge and massive golden door which separated the world from the D1vme..
I knew and willed . And lftmng with both hands a mighty golden hammer I struck
one blow... and the door was shattered to pieces Then the Supramental Light and
Force and Consciousness rushed down upon Earthman unmterrupted flow."

The phenomenal growth of the Ashram with its vanous departments for self
sustenance--of about 1,500 mmates whose matenal and spmtual needs are fully
taken care of by the Mother-the startmg of the Sn Aurobmdo Intemat10nal Centre of
Education m 1952, where today about 400 students are studymg, the startmg of
Aurovlle, the mnternatonal township m 1968 to realse human unity, the descent and
manifestation of the Supramental are certamly the Mother's contnbutions towards
fulfilment of Sr Aurobmndo's vus1on.

Questwn- Srz Aurobzndo was not only a freedom fighter, but also a Yogi Can you
shed some light on these aspects, brzefly?

Answer Freedom fighter and Yogr are two faces of the same com for Sn Aurobmdo,
the Supreme Avatar The Yog1 m Him was mstrumental for the action of fightmg for
freedom m respect of three important issues.

Frstly, to get total freedom for our country He was the first national leader to
demand Poorna Swaray or total freedom from the Bntush and the Yog1 m Him got the
occult sanction from God Almighty, the Supreme Lord long before the phys1cal
matenahsat10n of our Independence on 15 August 1947 (Sn Aurobmdo's 75th birth
day)

Secondly, to get freedom for the human race, freedom from the clutches of a
very dark Asunc Force which had taken hold of Adolf Hitler dunng World War II.
Sn Aurobmndo, s1ttmng mn Pond1cherry, through Hus yog1c capacity, recognised that
Hitler was a puppet mn the hands of this Asunc Force and 1fHitler went on conquenng
nation after nation, there could be no emanc1pat10n for the human race So Sn
Aurobmdo and the Mother decided to mtervene By Their Yog1c Force They coun
tered the moves of the Asunc Force, They worked on Hitler's mmd and diverted him
to attack Russia which resulted m his downfall Thus freedom for humanity from the
hold of the Asura was obtamed by Sn Aurobmdo.

Thirdly, to estabhsh freedom for aspmng humanity from slavery of the mmd and
to make rapid progress m the evolutionary path was the next step. By His Yoga
Sadhana He made 1t poss1ble.

These three issues clearly bnng out the relationship of Sn Aurobmdo the free
dom fighter to Sr Aurobndo the Yog1.

Queston Day by day the people of not only the South Zone but also people of
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different parts of the whole world are coming to pay homage to the Samadhu, dong
medtaton to seek peace of mnd What s your personal experence regardng thus
matter?

Answer The great mflux of people from the South Zone and vanous parts of the
world to the Ashram to pay homage at the Samadh 1s a clear sign of the great
awakenmg and response to follow the path worked out by Sn Aurobmdo and the
Mother When vus1tors stand before the Samadhu--whch 1s a powerhouse of Love,
Energy, Compass1on, Peace, Light and Delight-they are bound to be enthralled by
the captivating atmosphere with beautifully decorated fragrant flowers, vibrant w1th
their spur1tual significance, and sweet-smelling lighted incense sticks, representing our
own burning asp1rat1on for upliftment in an environment of compelling calmness and
perceivable peace It 1s an ideal place where the potent and sublime Presence of the
Master and the Mother 1s available to commumcate with and to offer our prayers,
unburden our problems and let the solutions work out, feel the compass1onate and
comfortmg Grace for our spmtual progress Dependmg on our aspiration, smcenty,
opemng and receptivity, the Light, Force and Consc10usness of the Avatars help the
people to reshape their destmy to evolve further

The Samadh 1s a twm-chamber construction, about 8 feet deep below the
ground, constructed accordmg to the Mother's direct10n when m December 1950 Sn
Aurobndo left His body. The two chambers are one above the other. Sn Aurobmndo's
body mn a rosewood casket was kept m the lower chamber mn December 1950 while
that of the Mother m the upper chamber mn November 1973

The Mother's salutation on 9 December 1950, mscnbed on the marble stone of
the Samadhz, bnngs out what Sn Aurobmdo had gone through m His compassion for
humamty and our mdebtedness to Him. Here 1t 1s

To Thee who hast been the matenal envelope of our Master, to Thee our mfm1te
gratitude. Before Thee who hast done so much for us, who hast worked,
struggled, suffered, hoped, endured so much, before Thee who hast willed all,
attempted all, prepared, achieved all for us, before Thee we bow down and
implore that we may never forget, even for a moment, all we owe to Thee.



MEN OF THE MILLENNIUM
MEN leave behmd 1mpnnts on the sands of time Great mortals make deeper 1mpres
s1ons. The 15th century was nvetmg, with Renaissance m full bloom, with Gutenberg
bmldmg the pnntmg press, Copernicus begmmng to fathom the solar system and
Columbus sailmg m his cultural boat But, perhaps, this century holds the umque
d1stmct10n of expenencmg vanety, bew1ldenng, even homfymg, yet always fascmna
tmg. Cmema was developed, televs1on slipped mto the lrvmng room The transistor
gave a new meaning to mob1lty. The mcrochp was discovered, and along with 1t
pemcilhn and the structure of the DNA. Dolly was cloned The atom was spht
Highways cnss-crossed the planet and the world was wired The mternet brought
Information to our fingertips The moon ceased to be a fantasy when an earthlmg
landed on 1t. Fascism was destroyed Commumsm crumbled Cap1tahsm rose to etch
consumensm on the earth; Coke and Barbie-doll can well be the two most endunng
symbols of thus. Nation-states lost some of ther dustmnct characternstics when they
became part of the global village-where nuclear monstrosity helped and threatened
us Yet, with mere months to go before this rmllenmum marches away, we have
survived With aplomb, maybe.

Thanks to some memorable men Tme has published four of the s1x spec1al
issues 1t mtended to pubhsh, hstmg the names of those who gmded our destmy The
magazine writes ''There 1s Lenmn amvmg at the Fmland Station, and Gandhi walkmg
te he sea to make salt. Winston Churchill with hus c1gar, Lours Armstrong with hs
horn, Charlie Chaplm with his cane, Emstem m his study, and the Beatles In 1900
Freud published 'The Interpretation of Dreams', ending the Victor1an era " In Chma,
a new giant was awakening and elsewhere cars were replacmg horses John F
Kennedy asked Amencans what they could do for their country Martm Luther Kmg
had a dream Lech Walesa proved to be the nemesis of the Eastern bloc Pablo
Picasso was lke no other artist; he virtually dommated the Western canvas James
Joyce caused a fictional revolut10n. However, T S Ehot provided some kmd of
salvat10n to poetry

But, where were the Ind1ans whle all thus was happenmg? Tme mentions just
one In full-length-Gandhy1and two m passing-Indira Gandh and Snmvasa
Ramanujan The magazine's hst of great people who shaped thus century, sometimes
with their method, sometimes with their madness, does not mclude, at least till date,
some that we m India rmght want to talk about For example, Satyajlt Ray's bnlhance
mn the move medium 1s unquestionable He gave a new direct10n, a new hope that
even Hollywood saw, albeit only days before his death Pandit Nehru's vs1on and
Radhaknshna's philosophy were the chenshed ideals of hundreds of thousands of
youth who were unsteady on their feet and unhappy m their rmnds after the euphona
of freedom had died down. If Gandh1J1' s satyagraha freed us from the shackles of
slavery, a Bhagat Smgh or a Neta cannot be forgotten Subramana Bharatr's songs
starred our patrotusm Jamshedn Tata set up, bnck by bnck, a concept that mJected a
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new d1gnty mnto employer-employee relationship Along with 1t, the name s1gnfied
quahty. Ravi Shankar, Bala Saraswat1, M S Subbulakshm1, M F Hussam and others
ennched the arts, pushmg them to glonous heights. Apart from these men and
women, there were hundreds of crtrzens who have done their bt to make th1s
m11lenmum memorable. They might go unrecorded, even unsung, but the1r sweat and
blood have undoubtedly sweetened the soil of our land

(Ed1tonal dated 26 Apnl 1999 Courtesy The Hmndu)

TO MOTHER

Ir only my body could vibrate with Thy name
As a kitten purrs, its constant JOY expressed,
And there nse m me a mystic mantra's sound
Callmg Thee always m consecration's prayer'

Mus1c has been the mnner expressive force
Chargmg my youth and my years m Aurovlle,
The Ashram cho1r, the night we sang to Thee
But now a new v01ce dommates my days
Somewhere behmd the heart a smger smgs
Recallmg Thy Face, Thy Touch, The Sacred Years
When agam Thy Feet descended touchmg earth,
And through half-blmd and shuttered mner doors
We ghmpsed or felt the bnlhant hght of Thee

I do not know 1f the flame 1s stronger now
Than mn those youthful years when you cleaved my heart
And mstalled therem the fierce and cleansmg fire,
But I know love grows and silent gratitude

For mn these days when the earth so despamngly cnes
I feel Thee near and wait the sacred hour
When the Lord m h1s golden image shall descend
With Thee, O my mother, hus white eternal bride.

NARAD (RICHARD EGGENBERGER)



SHADOW-SUBDUING

Wno would hve mn the hut of twlight
Under the cliff of Dark,

Or watch the veenng from grey to white
And the first day-kmdlmg spark?

When the sky is nfe with rumour of dawn
And the red wmne 1s spilt mn the East,

The nught 1s a ramment that earth has outworn
And stint is o'erleapen and Truth is mcreased.

(March, 1937)

The theme of th1s poem of Arjava 1s the twlght before sunnse when shadows
gather close and subdue the glimmenng dawn No one would like to live m a hut of
such twilight agamst the backdrop or under the cliff of Night and watch the grey
gradually whiten and wait for the first spark of the daylight. (Stanza 1)

At that hour when the sky is overcast with the rumour of dawn and the sun
spreads its red not of dawn m the East (''And the red wine 1s spilt m the East''), the
whole scene changes. Night slips like a outworn raiment from the body of the earth
and all barners and lirrnts are overstepped and the Truth 1s 1creased and made
palpably clear (Stanza 2)

With this shadow-subdumg all grows a consecration and a nte Truth has her
throne on the back of hght Our prostrate soil bears the awakening ray and common
thmgs and shapes are turned mnto marvels new and miracles divme In India these
moments receive the name of ''time of Unon'', sandhya, the hours of darkness and
sun seemmg to meet each other mn a pomnt

There 1s a phys1cal tens1on, as 1t were, between the dark and the day-break whch
1s resolved by the coming of dawn Thus 1s the mn-tens1on. If we could have an
extens10n of meaning as Allen Tate calls it, we can say with Sn Aurobmdo

Above mind's twlight and hfe's star-led night
There gleamed the dawn of a spmtual day

(Savtr, p 26)

The lurkmg twilight disappears and its marvels tum all thmngs to a strange beauty on
creation's verge This twilight beauty trembles and makes way for the throb of a
wder hfe And the twlght Poet awakens to hs own self, oblivious ofhs share mn all
thmgs made And then we too realise.
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There 1s a morning twilight of the gods,
Miraculous from sleep their forms an1se
And God's long mghts are JUst1f1ed by dawn

(Savtr, p 601)

And the mmd dehvered from all tw1hght thoughts sees the secrets of the gods made
plam And when the twlght realm passes from our souls, we see immortal clant1es
of form and Night 1s 1mpossible to the rad1ant world

For further enJoyment and appraisal of the poem we have Sn Aurobmdo's
enhghtened comment

"I don't agree that 1t 1s mechan1cal and without power. The last hne 1s a httle stale
and the general 1mage 1s not new, but I fmd a considerable power and verve mn the
turn grven to the mmages and mn the felicitous choice of express1on, that 1s a power you
have ac ared and 1t does not leave you Instead of bemg discouraged you should
1ns1st on gomg on and gettmg mto the stream once more I may add that the one hne
about the East 1s very fme I don't see how the beauty of the three first Imes of the
second stanza especially m the hne, 'And the red wme 1s spilt m the East' with its
extraordmary colour and fire can be called mechamcal or a mere stale touch. Novelty
of substance 1s no doubt desirable but 1t 1s one of the powers of poetry and not a small
one to make things famhar new and fresh and vrvd with the sense of something
revealed that one had missed-to reveal somethmg entirely new mn 1tself 1s a greater
power but not the only one worth havmg.''

In conclusion we may say that only mn the poet's eyes the commonest thmgs are
marvel-robed
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THE LIGHT OF PANINI
(Contmuedfrom the zssue ofNovember 1999)

15. Patanjali's Tribute to Ashtadhyayi and its Guardians

WHAT 1s the language of the Aryas? Thus 1s the language flowing through the
Chhandas and flowenng m the Bhasha, its rules had been laid down by Panm, the
wizard of the Science and Art of the Language, showmng the highest of speech a
human harmony can achieve through the saman-chant called Pra-gatha What do the
cream of Aryavarta do? Masters of simple hvmg and high thmkmg, stonng food not
beyond a week, kumbhadhanya, they protect as our dearest treasure this Ashtadhyay1
of Panmn1, so that no errors can creep m, m our language, the temple hewn mn
monohth1c stone, decorated by marvellous sculptures

16. Patanjali's Premonition

But errors were about to creep m, mn disguise mn the form of regional synonyms
of Bhasha both mn roots and nouns Patanyal had a premonition that people were
switching over to regional1ties, and the continental character of Bhasha mght be 1n
danger So he sent a powerful warnmg to people Be careful, apashabdas or apa
bhramshas or apabhashas are coming Dev1atons from Pan1m's Bhasha to regional
synonyms, then a mxmng up peculiar to 'Asuras' who had to leave because of the
misuse of the language, then a code-language either mn letters or mn meaning, e g
V1dura's code-instructions to Yudhushth1ra were all mn Bhasha, the language of the
Epic, but 1t was called mlecchabhasha Later any m1xmg up m language, culture, etc.
came to have a racial meanmg. PatanJah's apabhramsha should not be understood mn
the sense of a much-later meanmg One has to be careful about the context, the
penod, and not to misconstrue words hke Hybnd Sansknt or Bauddha Samsknta
Prakritusm mn the Veda 1s such an erroneous concept The language was, and 1s,
constantly growmg, mouldmg itself accordmg to needs

17. Patanjali: Southern 'Style' of Bhasha-Chhandas

PatanJah says that southerners are fond of the secondary affix, 1.e. 'taddhita'
Patanjal's illustration 1tself shows that Dakshmna was full of current and Vedic words
and idioms, because YaJna was the order of the day Dakshm, Uttar, etc are relative
terms For a Gujarat1, Mumbai 1s south For a Bengal Sundarban's Bangla dialect 1s
'dakhne' 1e Southern

18. Panini's Voice Calling Pala, Pala

Now Pamm' s hght has shone to clear my hstenmg Tamil 'pala', and Bangla
I 185
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'palan' meanmg udder of a cow, both come from the same root pal, to nounsh So
Pal means the common language which, hke the mother's milk, sustams everybody,
especially the child So the faltermg bhasha, toothless like the child, was called Pali
Other examples-krshna ksa, dharma dhamma, ut-tstha ut-tththe

I heard mn Karnataka an old woman askmg for oranges, say1ng 'doremm1 amma'
Now Pamm tells me that she was saymg ''dharma-amba, God-mother, please give me
some oranges out of your basket" Both 'dharma' and 'amba' date back to the Veda
Saraswat1, our speech, is mvoked as amb-tame, O Mother of mothers (RV II 41 16)
'Ida', meaning the prasada of a sacrifice, 1s mncorporated mn South-Ind1an 1d-h, 'I' 1s
an endeanng affix, meanmg our daily dear food Dosa is also from Vedic 'dosha',
meaning night Thus Idh and Dosa food m day and mght, prepared from a fermen
ted mixture of nee and cereal-come from the Veda The Vedic sound mn Pal
occurs m Tamil, Telugu, Kannad, Onya, GuJarat1, Marathi, Bangla (as '5) and
Assamese (as ) So there 1s no bar between North and South India m soil, flora and
fauna, culture, language, geography and anthropology Modern Southern languages
are mxtures of tat-sama (Sanskrit) and deshs of the reg1on. Thus 1s known as the
Man-Pravala style mn literature, just as m Bank1m's Vande Mataram a mixture of
Sansknt and Bangla.

19. Buddha and Pali

Dhammapada, the cream of Tn-Pitaka (as is Gita of Mahabharata) is composed
mn th1s faltenng language, a natural outcome of Bhasha and Chhandas Buddha's was
a protestant vo1ce 1n a topsyturvy society, it was agamst the ruthless titan· s cruel
command of false dharma The language was an mstrument to awaken broken men
and women. The affluent people were movmg away from dharma and rushmg to
ntuals They had practically become uncultured, anarya, crooked and lookmg after
only Artha and Kama-Money and Power So he spoke mn the language of the people
to tell them what dharma 1s and how to practise rt, every day, m every breath of life,
mn livelihood, m thoughts, mn deep understandmg of oneself and others Eso dhammo
sanatano, anyo dhammo, this is everlastmg Dharma, the Dharma of the spmted
ever-movmg progressive Man, and not ntuals and sacnfices.

S1ddhartha had a prince's education, learning both Chhandas and Bhasha through
Panmn1 But he took to Pali as the medmm of his message The language is easy to
pronounce without tooth-breaking conjuncts All sibilants are a single dental 'sa'
VIsarga has gone

After Buddha's Dharma-V1jaya, Saptadw1pa Vasumata took to hs vers1on of
Dharma Centunes later Pamm's Pnthivi took a natural turn to Pali-the descendent
of Bhasha-Chhandas And that is why Burma, Snlanka, Tivvat, Vietnam, Cambodia,
Chma, Japan, Mongolia, Korea look upon Pali as their 'chhandas', sacred language

What Buddha dud to Inda and these countres Mahavira did to Ind1a 1tself
Buddha went abroad, Mahavira stayed back Both the RIbhus preached 1n Rajagrha
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m adjacent hills In course of time Buddha's teachmgs were recorded m Pah, m the
East and South. Mahavira's teachings went West to Gujarat and Rajasthan, and were
recorded m Ardhamagadh1-a new tum of our language.

20. Bhasha and Sam-s-krita

The advent of these mighty menRIbhus, human-drvme to1lers for the total
welfare of all-made the well-meamng scholars of the time stand up. Our language
was breakmg1 This was all due to the misdeeds of kings, pohticrnns, affluent busi
nessmen, greedy pnests-not the arya pnests Yet came men who took to Pamm, the
ancient wzard, a R1sh1, a Samrat of our language And out of hus Sutra they made
Sam-s-knta a refmned language, and re-edition of Bhasha, separatmg the Vedic
port1on

This 1s the second reform of our language
The difference between Bhasha and Sam-s-knta can be seen mn the so-called

arsha-prayogas of Mahabharata, Ramayana, late Upamshads, Bharata's Natyashastra,
etc. while satyam eva yayate 1s correct mn Bhasha, m Sanskrt they make 1t jayat
Bhasha's undulatmg accent became mn Sanskrit a monotone, 'eka-srut1'

(To be concluded)
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SRI AUROBINDO-THE SOUL OF INDIA

(Contnuedfrom the issue of November 1999)

Ir can be seen that the spmtual aim that made God-reahsation or hfe-transformat1on
m the image of the D1vme, the goal of hfe, by the very fact of its bemg the noblest
possible aim, imposed a tremendous stram on the aspirants and practitioners, and
naturally mn 1ts actual workmng there have been "great 1m1tat1ons, great 1mperfec
t10ns", but that can be no argument agamst the ideal itself nor can 1t abndge the glory
of the many leaders of the march "India has hved and hved greatly, whatever
Judgement one may pass on her ideas and mst1tut10ns'', and the history of her great
men is not a record of samts and ecstatics alone, but mcludes also poets, sculptors,
pamters, scientists, polymaths, rulers, statesmen, conquerors, admimstrators, Ashok,
Chanakya, Chandragupta, Sh1vaJ1, Guru Govmd Smgh, Gautam Buddha, Mahavrra,
Sankara, Ramanuja, Chartanya and Nanak, these make the golden roll-call of India

Indian Art compnsmg of architecture, sculpture, pamtmg, music, dance, drama,
1s more an express1on of Ind1an hfe m 1ts true mwardness, with its mwardness
mns1stent on rel1g1ous commitment and reserves of spr1tual sublime

We can read from the wntmgs of Sn Aurobmdo about the hosttle attacks of
Mr. Archer and other Western cntics on "Indian Art" Sn Aurobmdo fought agamst
therr hosttle cnt1c1sms He wrote

''A good deal of hostile or unsympathetic western criticism of Ind1an crval1sat1on
has been drrected m the past agamst its aesthetic side and taken the form of a
disdainful or violent deprec1at1on of 1ts fine arts, architecture, sculpture and pamntmng
Mr Archer would not fmd much support m h1s wholesale and undiscnmmatmg
depreciation of a great hterature, but here too there has been, 1f not positive attack,
much fa1lure of understanding, but m the attack on Indian art, his 1s the last and
shnllest of many hostile v01ces This aesthetic side of a people's culture 1s of the
highest importance and demands almost as much scrutmy and carefulness of appre
c1at1on as the philosophy, relg1on and central formative ideas which have been the
foundation of Ind1an hfe and of whch much of the art and literature 1s a conscious
express1on m sgnfcant aesthetic forms Fortunately, a considerable amount of work
has been already done mn the cleanng away of m1sconcept1ons about Indian sculpture
and pamtmg and, 1f that were all, I might be content to refer to the works of Mr
Havell and Dr Coomaraswamy or to the sufficiently understandmg though less
deeply mformed and penetratmg cnttc1sms of others who cannot be charged with a
prepossess1on mn favour of onental work But a more general and searchmg consi
derat1on of first principles 1s called for m any complete view of the essentual motives
of Ind1an culture I am appealing mamly to that new mmd of Indra which long musled
by an ahen educat10n, view and mfluence 1s returnmg to a sound and true idea of its
past and future, but m this field the return 1s far from bemg as pervadmg, complete or
lummous as 1t should be I shall confme myself therefore first to a cons1derat1on of
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the sources of musunderstandmng and pass from that to the true cultural s1gmf1cance of
Ind1an aesthetic creat1on

''Mr Archer pursuing his pohcy of Thorough devotes a whole chapter to the
subject Thus chapter 1s one long torrent of sweeping denunciation But 1t would be a
waste of time to take his attack as senous cnt1c1sm and answer all in detail His reply
to defenders and eulogists 1s amazing in its shallowness and trrvalty, made up
mostly of small, feeble and sometimes melevant pomts, big glanng epithets and
forcibly senseless phrases, based for the rest on a m1sunderstandmg or a sheer
inab1hty to conceive the meamng of spmtual expenences and metaphysical ideas,
which betrays an entire absence of the rehgrous sense and the ph1losoph1c mmd
Mr Archer ts of course a rat10nahst and contemner of philosophy and entitled to his
deficiencies, but why then try to judge things mto the sense of which one 1s unable to
enter and exh1b1t the spectacle of a blind man d1scoursmg on colours? I will cite one
or two instances which wll show the qualty of hus crtcrsm and amply justfy a
refusal to attach any pos1t1ve value to the actual pomts he labours to make, except for
the hght they throw on the psychology of the obJectors

"I wll grve first an 1stance amazing mn 1ts 1neptutude The Ind1an 1deal figure of
the masculine body ms1sts on two features among many, a charactenstic width at the
shoulders and slenderness in the middle Well, an obJectJon to broadness of girth and
largeness of belly-allowed only where they are appropnate as in sculptures of
Ganesha or the Yakshas1s not peculiar to the Indian aesthetic sense, an emphasis,
even a pronounced emphasis on ther opposites 1s surely mtell1gble enough as an
aesthetic tradition, however some may prefer a more reahstJc and prosperous pre
sentat1on of the human figure But Indian poets and authont1es on art have given in
this connection the s1m1le of the hon, and lo and behold Mr Archer solemnly d1s
coursmg on this image as a plam proof that the Indian people were JUSt only out of
the semi-savage state' It 1s only too clear that they drew the ideal of heroic manhood
from thelf native Jungle, from thenolatry, that 1s to say, from a worship of wild
beasts I I presume, on the same pnnc1ple and with the same stupefying ingenuity he
would fmd m Kamban's image of the sea for the colour and depth of S1ta's eyes clear
evidence of a still more prmmutrve savagery and barbanc worship of inammate nature,
or mn Valm1kr's descnpt1on of hus herome's ''eyes ke wine'', madreksan@, evidence
of a chronic mnebrety and semi-drunken mnspration of the Indian poetic mmd This 1s
one example of Mr Archer's most telling pomts It 1s by no means an isolated though
1t 1s an extreme specimen, and the absurdity of that particular argument only bnngs
out the tnviahty of this manner of cnt1c1sm It 1s on a par with the common obJectJon
to the slm hands and feet loved of the Bengal pamters which one hears sometimes
advanced as a sohd condemnation of thelf work And that can be pardoned mn the ave
rage man who under the high d1spensat10n of modern culture 1s not expected to have
any mntellgent conception about art,-the instinctive apprec1at1on has been already
safely killed and buned But what are we to say of a professed cntc who ignores the
deeper motives and fastens on details mn order to grve them thus kmnd of significance?



1190 MOTHER INDIA, DECEMBER 1999

"But there are more grave and important objections m thus criticism, for
Mr Archer turns also to deal with philosophy m art The whole basis of Indian
artistic creation, perfectly conscious and recognised mn the canons, 1s directly spiritual
and mnturtve Mr Havell nghtly lays stress on this essential dustmnct1on and speaks 1n
passmg of the mfm1te supenonty of the method of d!fect percept10n over mtellect, an
assertion naturally offensive to the ratonal1stic mmnd, though 1t 1s now mcreasmgly
affirmed by leadmg western thmkers Mr Archer at once starts out to hack at 1t with a
very blunt tomahawk How does he deal with this crucial matter? In a way which
misses the whole real pomt and has nothmg whatever to do with the philosophy of
art He fastens on Mr Havell's couplmg of the master mtmtlon of Buddha with the
great mtmt10n of Newton and objects to the parallel because the two discovenes deal
with two different orders of knowledge, one screntufic and phys1cal, the other mental
or psychic, sprtual or philosophic mn nature He trots out from its stable the old
objection that Newton's mnturton was only the last step mn a long intellectual process,
whle according to thus positrve psychologist and phlosophc cntuc the mntu1tons of
Buddha and other Indian sages had no basis m any mtellectual process of any kmd or
any ven1fable experience It 1s on the contrary the simple fact, well-known to all who
know anythmg of the subject, that the conclusions of Buddha and other Indian
philosophers (I am not now speakmg of the mspired thought of the Upamshads which
was pure spmtual expenence enlightened by mtmt10n and gnosis,) were preceded by
a very acute scrutmy of relevant psychological phenomena and a process of reasomng
which, though certamly not rationalstc, was as rational as any other method of
thunkmng He clinches his refutation by the sage remark that these mtmtlons which he
chooses to call fantasies contradict one another and therefore, 1t seems, have no sort
of value except their vam metaphysical subtlety Are we to conclude that the patient
study of phenomena, the scrupulous and ng1dly venfiable mtellectual reasomngs and
conclusions of western scientists have led to no conflictmg or contradictory results?
One could never 1magme at this rate that the science of heredity 1s torn by conflicting
"fantasies" or that Newton's "fantasies" about space and gravrtatonal effect on
space are at this day mn danger of bemng upset by Emnstem's ''fantasies'' mn the same
field It 1s a mmor matter that Mr Archer happens to be wrong mn h1s idea of
Buddha's mtmt10n when he says that he would have rejected a certamn Vedantc
mntu1ton, smce Buddha neither accepted nor rejected, but smmply refused at all to
speculate on the supreme cause His mtmt10n was confmed to the cause of sorrow and
the impermanence of thmgs and the release by extinction of ego, des1re and
samsk@ra, and so far as he chose to go, hs mntuut1on of ths extinction, Nirvana, and
the Vedantic mtmt10n of the supreme umty were the seemg of one truth of spmtual
expenence, seen no doubt from different angles of vs1on and couched mn different
mtellectual forms, but with a common mtuutrve substance The rest was foreign to
Buddha's ngdly practical purpose All thus leads us far afield from our subject, but
our cntlc has a remarkably confused mmd and to follow him 1s to be condemned to
drvagate
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''Thus far Mr Archer on mtmtion This is the character of his excursions on first
principles m art Is it really necessary to pomt out that a power of mmnd or spmt may
be the same and yet act differently m different fields? or that a certam kmd of
mtmtion may be prepared by a long mtellectual trammg, but that does not make it a
last step m an mtellectual process, any more than the precedence of sense activity
makes mtellectual reasomng a last step of sense-perception? The reason overtops
sense and admits us to other and subtler ranges of truth; the mnturtron s1m1larly
overtops reason and admits us to a more d1rect and lummous power of truth But very
obviously, m the use of the mntuut1on the poet and artust cannot proceed precisely mn
the same way as the scientist or philosopher Leonardo da Vmncr's remarkable mntu1
tions m science and his creative mtmtions m art started from the same power, but the
surroundmg or subordmate mental operations were of a different character and colour.
And m art itself there are different kmds of mtmtion Shakespeare's seemg of hfe
differs m its character and aids from Balzac's or Ibsen's, but the essential part of the
process, that which makes 1t mntuutrve, 1s the same The Buddhistuc, the Vedantc
seemg of thmgs may be equally powerful startmg-pomts for artistic creation, may
lead one to the calm of a Buddha or the other to the rapture dance or maJestic stillness
of Shiva, and 1t 1s quite mndfferent to the purposes of art to which of them the
metaphysic1an may be inclined to give a log1cal preference. These are elementary
notions and it is not surpnsmg that one who ignores them should m1sunderstand the
strong and subtle art1stuc creatons of Ind1a

"The weakness of Mr Archer's attack, its empty noise and violence and ex1
guuty of substance must not blmd us to the very real importance of the mental outlook
from whch hs dslike of Ind1an art proceeds. For the outlook and the d1sh1ke 1t
generates are rooted m somethmg deeper than themselves, a whole cultural trammg,
natural or acqmred temperament and fundamental attitude towards existence, and it
measures, if the immeasurable can be measured, the width of the gulf which till
recently separated the oriental and the western mmnd and most of all the European and
the Indian way of seemg thmgs An mabihty to understand the motives and methods
of Indian art and a contempt of or repulsion from 1t was almost umversal till
yesterday mn the mmd of Europe There was httle difference m this regard between the
average man bound by his customary f1rst notions and the competent cntic tramed to
appreciate different forms of culture The gulf was too wide for any bndge of culture
then bmlt to span To the European mmd Indian art was a thmg barbarous, immature,
monstrous, an arrested growth from humamty's primitive savagery and mcompetent
childhood If there has been now some change, it is due to the remarkably sudden
widenmg of the honzon and view of European culture, a partial shiftmg even of the
standpoint from which 1t was accustomed to see and Judge all that 1t saw In matters
of art the western mmd was long bound up as mn a pnson mn the Greek and
Renascence tradrton mod1fed by a later mentality with only two s1de rooms of
escape, the romantic and the reahstlc motives, but these were only wmngs of the same
buldmng, for the base was the same and a common essential canon umted the1r
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varations The conventonal superstt1on of the mm1tat1on of Nature as the first law or
the lim1tmg rule of art governed even the freest work and gave its tone to the art1st1c
and critical mtelligence The canons of western artistic creat10n were held to be the
sole vald cnter1a and everythmg else was regarded as primitive and half-developed or
else strange and fantastic and mterestmg only by its curiosity But a remarkable
change has begun to set mn, even though the old ideas still largely rule The prison, 1f
not broken, has at least had a wide breach made mn 1t a more flexible v1s1on and a
more profound 1magmat1on have begun to superimpose themselves on the old mn
gramed attitude As a result, and as a contributmg mfluence towards this change,
oriental or at any rate Chmese and Japanese art has begun to command 5omethmg
like adequate recogmtlon

"But the change has not yet gone far enough for a thorough appreciat10n of the
deepest and most characteristic spmt and msp1rat10n of Indian work An eye or an
effort hke Mr Havell's 1s still rare For the most part even the most sympathetic
cntucrsm stops short at a techmcal apprec1at1on and mmagmnatuve sympathy which tres
to understand from outside and penetrates mto so much only of the artstuc suggest1on
as can be at once seized by the new wider view of a more accomplished and flexible
critical mentality But there 1s little sign of the understandmg of the very well-spring
and spmtual fountam of Indian artistic creation There 1s therefore still a utlty mn
fathommg the depths and causes of the divergence That 1s espec1ally necessary for
the Ind1an mmnd 1tself, for by the appreciation excited by an opposmng view rt wll be
better able to understand itself and especially to seize what 1s essential m Indian art
and must be clung to mn the future and what 1s an mc1dent or a phase of growth and
can be shed mn the advance to a new creat10n This 1s properly a task for those who
have themselves at once the creative ms1ght, the techmcal competence and the seemg
critical eye But everyone who has at all the Indian spmt and feelmg, can at least give
some account of the mamn, the central thmgs which constitute for him the appeal of
Indian pamtmg, sculpture and architecture This 1s all that I shall attempt, for 1t wll
be mn 1tself the best defence and justification of Ind1an culture on 1ts s1de of aesthetic
significance
'The crtc1sm of art 1s a vamn and dead thmng when 1t 1gnores the spur1t, a1m,

essential motive from which a type of artistic creat10n starts and Judges by the
external details only m the light of a qmte different spmt, aim and motive Once we
understand the essential thmgs, enter mnto the characteristic way and spmt, are able to
mterpret the form and execut10n from that mner centre, we can then see how 1t looks
m the hght of other standpoints, mn the lght of the comparative mmd. A comparative
cr1tac1sm has 1ts use, but the essental understanding must precede 1t 1f 1t 1s to have
any real value But while this IS comparatively easy mn the wider and more flexible
turn of literature, 1t 1s, I thunk, more difficult mn the other arts, when the difference of
spmt IS deep, because there the absence of the mediatmg word, the necessity of
proceedmg dlfect from spmt to hne and form brings about a spec1al mntens1ty and
exclusive concentration of aim and stress of execution The mtens1ty of the thmg that
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moves the work 1s brought out with a more d1stmct power, but by its very stress and
directness allows of few accommodations and combmed vanat1ons of appeal The
thmg meant and the thmg done stnke deep home mnto the soul or the 1magmnatrve
mmd, but touch 1t over a smaller surface and with a lesser multitude of pomts of
contact But whatever the reason, 1t 1s less easy for a different kmd of mmd to
apprec1ate.
'The Ind1an mmnd mn 1ts natural po1se finds 1t almost or qute as difficult really,

that 1s to say, sprtually to understand the arts of Europe, as the ordmary European
mmd to enter 1to the spirit of Ind1an pamntng and sculpture I have seen a compan
son made between a femmnmne Ind1an figure and a Greek Aphrodite whch 1llustrates
the difficulty mn an extreme form The crtuc tells me that the Ind1an figure 1s full of a
strong spmtual sense,-here of the very breath and bemg of devotion, an meffable
devotion, and that 1s true, 1t 1s a suggestion or even a revelation which breaks through
or overflows the form rather than depends on the external work,-but the Greek
creation can only awaken a sublimated carnal or sensuous dehght Now havmg
entered somewhat mnto the heart of meanmg of Greek sculpture, I can see that th1s 1s a
wrong account of the matter. The cntc has got mnto the real spurt of the Indian, but
not mnto the real spit of the Greek work; his cntic1sm from that moment, as a
comparative appreciat10n, loses all value The Greek figure stresses no doubt the
body, but appeals through 1t to an 1magmnatve seemg inspiration which amms at
expressmng a certamn drvmne power of beauty and gives us therefore something whch 1s
much more than a merely sensuous aesthetic pleasure If the artist has done this with
perfection, the work has accomphshed its aim and ranks as a masterpiece The Indian
sculptor stresses somethmg behmd, somethmg more remote to the surface 1magmna
tuon, but nearer to the soul, and subordmates to 1t the physical form If he has only
partially succeeded or done 1t with power but with somethmg faulty mn the execution,
his work 1s less great, even though 1t may have a greater spit mn the intent1on, but
when he wholly succeeds, then his work too 1s a masterpiece, and we may prefer 1t
with a good conscience, 1f the sputual, the higher mntutrve vis1on 1s what we most
demand from art This however need not mterfere with an appreciation of both kmds
m their own order

''But m v1ewmg much of other European work of the very greatest repute, I am
myself aware of a failure of spmtual sympathy. I look for mstance on some of the
most famed pieces of Tmtoretto,-not the portraits, for those give the soul, 1f only the
active or character soul mn the man, but say, the Adam and Eve, the St George
slaymg the dragon, the Chnst appeanng to Venetian Senators, and I am aware of
standmg baffled and stopped by an 1responsive blankness somewhere mn my bemg. I
can see the magmficence and power of colounng and design, I can see the force of
externalsed 1magmnat1on or the spurted dramat1c rendermg of action, but I stnve m
vam to get out any s1gmf1cance below the surface or eqmvalent to the greatness of the
form, except perhaps an mc1dental mmor suggest10n here and there and that 1s not
sufficient for me When I try to analyse my fa!lure, I find at first certam concept10ns



1194 MOTHER INDIA, DECEMBER 1999

which conflict with my expectation or my own way of seemg This muscular Adam,
the sensuous beauty of this Eve do not bnng home to me the mother or the father of
the race, this dragon seems to me only a suriy portentous beast mn great danger of
bemg killed, not a creative embodiment of monstrous evl, thus Christ with hs
massive body and benevolent ph1losoph1c visage almost offends me, 1s not at any rate
the Chnst whom I know But these are after all mnc1dental things, what 1s really the
matter 1s that I come to thus art wth a previous demand for a kmnd of vs1on,
1magmnat1on, emot1on, significance which 1t cannot grve me And not bemng so self
confident as to thmk that what commands the admirat1on of the greatest cnt1cs
and artists 1s not admirable, I can see this and pause on the verge of applymg
Mr Archer's cnt1c1sm of certam Indian work and saymg that the mere execution 1s
beautiful or marvellous but there 1s no 1magmat1on, nothmg beyond what 1s on the
surface. I can understand that what 1s wanting 1s really the kmnd of 1magmnat1on I
personally demand, but though my acqmred cultured mmd explams this to me and
may mtellectually catch at the somethmg more, my natural bemg will not be satisfied,
I am oppressed, not uplifted by this tnumph of hfe and the flesh and of the power and
str of hfe,-not that I object to these thmgs m themselves or to the greatest emphasis
on the sensuous or even the sensual, elements not at all absent from Indian creation, 1f
I can get somethmg at least of the deeper thmg I want behmd 1t,-and I fmd myself
turnmg away from the work of one of the greatest Italian masters to satisfy myself
with some "barbanc" Indian pamtmg or statue, some calm unfathomable Buddha,
bronze Shiva or eighteen-armed Durga slaymg the Asuras But the cause of my
failure 1s there, that I am seekmg for somethmg which was not meant mn the spmt of
this art and which I ought not to expect from 1ts character1stuc creation And 1f I had
steeped myself mn th1s Renascence mmd as mn the original Hellenic spirit, I could have
added somethmg to my mner expenence and acqmred a more catholic and umversal
aesthes1s.

"I lay stress on this psychological m1sunderstandmg or want of understandmg,
because 1t explamns the attitude of the natural European mmnd to the great works of
Indian art and puts on 1t 1ts nght value Ths mmnd catches only what 1s km to
European effort and regards that too as Infer1or, naturally and qurte rightly smce the
same thmg 1s more smcerely and perfectly done from a more native fountam of power
1n western work That explams the amazmg preference of better mformed cntlcs than
Mr. Archer for the bastard Gandharan sculpture to great and smcere work ongmal and
true mn 1ts unity,Gandharan sculpture wh1ch 1s an unsatsfymng, almost an mmpotent
Junction of two incompatble motives, Incompatible at least 1f one 1s not fused mto the
other as here certamnly 1t 1s not fused,-or 1ts prause otherwise incomprehensible of
certam second-rate or third-rate creations and its tummg away from others noble and
profound but strange to 1ts conceptions. Or else 1t se1zes wth apprec1at1on-but 1s 1t
really a total and a deeply understandmg appreciatlon?-on work hke the Indo
Saracen1c which though m no way akm to western types has yet the power at certam
pomts to get w1thm the outskirts of its circle of aesthetic conceptions It 1s even so
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much struck by the TaJ as to try to believe that 1t 1s the work of an Italian sculptor,
some astonishing genus, no doubt, who Ind1amused himself miraculously m thus one
hour of solitary achievement, for Ind1a 1s a land of m1racles,-and probably died of
the effort, for he has left us no other work to admire Agam 1t admires, at least mn Mr
Archer, Javanese work because of its humanity and even concludes from that that 1t 1s
not Ind1an. Its essential unity with Ind1an work behind the van1at1on of manner 1s
Inv1s1ble to ths mind because the spurt and mner meaning of Ind1an work 1s a blank
to its v1s10n and 1t sees only a form, a notation of the meanmg, which, therefore, 1t
does not understand and dislikes One might JUSt as well say that the Gita wnItten 1n
the Devanagan 1s a barbanc, monstrous or meaningless thing, but put into some
cursive character at once becomes not Indian, because human and mtellig1ble 1

"But, ordmanly, place th1s mmnd before anythmg ancient, Hmdu, Buddh1st1c or
Vedantrc m art and 1t looks at 1t with a blank or an angry mncomprehens1on It looks
for the sense and does not find any, because either 1t has not m 1tself the expenence
and fmds 1t difficult to have the 1magmation, much more the realisation of what this
art does really mean and express, or because 1t ms1sts on lookmg for what 1t 1s
accustomed to see at home and, not fmdmg that, 1s convmced that there 1s nothmg to
see or nothmg of any value Or else 1f there 1s something whch It could have
understood, 1t does not understand because 1t 1s expressed m the Indian form and the
Indian way It looks at the method and form and finds 1t unfamlar, contrary to its
own canons, 1s revolted, contemptuous, repelled, speaks of the thmg as monstrous,
barbarous, ugly or null, passes on m a h1gh dnslke or dsdam Or 1f 1t 1s overborne by
some sense of unanalysable beauty of greatness or power 1t stull speaks of a splendid
barbansm Do you want an 1llummatmg mstance of this blankness of comprehens10n?
Mr Archer sees the Dhyam Buddha with its supreme, its unfathomable, its mfm1te
spmtual calm which every cultured onental mmd can at once feel and respond to m
the depths of hs bemng, and he demes that there 1s anythmg,-only drooped eyelids,
an immobile pose and an ms1p1d, by which I suppose he means a calm pass1onless
face He turns for comfort to the Hellemc nobility of expression of the Gandharan
Buddha, or to the lvmng Rabmndranath Tagore more spmtual than any Buddha from
Peshawar to Kamakura, an mept misuse of companson agamst which I 1magmne the
great poet himself would be the first to protest There we have the total mcompre
hens1on, the blind wmdow, the blocked door m the mmnd, and there too the reason
why the natural western mentality comes to Indian art with a demand for somethmg
other than what its charactenstlc spmt and motrve mtend to give, and, demandmg
that, 1s not prepared to enter mto another kmd of spmtual expenence and another
range of creative sight, 1magmnatrve power and mode of self-express1on "

(Foundatons of Indan Culture, SABCL, Vol 14, pp 196-206)

(To be contnued)

NILIMA DAS



THE MAN WHO INTRODUCED BUDDHISM IN TIBET
[In 629 A.D Srong-tsan-gampo of Yarlung dynasty ascended the throne at
Lhasa and at the behest of hs two queens (one from Nepal and the other
from Chna) introduced Buddhism n Tbet However, t was under hs
great-grandson Khrsong Detson that Tibet became Buddhist Padma
Sambhava, a tantrc Buddhst lvng mn Udayana n north-west Inda, was
mnvted to Tbet n 747 AD and It was his assocwtwn wllh kmg Detson
that led to the spread of Buddhism zn that land This zs the story of how It
happened]

IN Lhasa there hved a cobbler, Tongstan by name This was 1 751 AD Tongstan
had a tmy room m a basement, the one wmdow of which looked out on to the street
Through it one could see only the feet of those who passed by, but Tongstan recog
msed the people by their boots He had hved long mn the place and had many acquam
tances There was hardly a pair of boots mn the neighbourhood that had not been once
or twice through hrs hands and so he often saw hus own handiwork through the window

Tongstan had always been a good man, but mn h1s old age he began to thmk more
about hrs soul and God Whle he still worked for a master, hus wife had died, leaving
hmm with a three-year-old son None of hs elder children had lived, they had all dred
m mfancy. At first Tongstan thought of sendmg his httle son to his sister m the
country, but then he felt sorry to part with the boy, thmkmg, "It would be hard for
my httle boy to have to grow up mn a strange family I will keep him with me''

In order to earn more money, Tongstan left his master and began to work on his
own But he had no luck with his child No sooner had the boy reached an age when
he could help his father and be a support, than he fell Ill and, after bemg laid up for a
week with a burnmg fever, died Tongstan could no longer control his remorse and
gave way to despair, so great and overwhelmmg that he murmured agamst God In
his gnef he prayed agam and agam that he too may die, reproachmg God for havmg
taken the son he loved, his only son, while he, old as he was, remamed ahve

One day, Gyatsho Tshenng, an old man from Tongstan's native village who had
become a monk, called mn on his way from the Samye monastery Tongstan opened
hus heart to hmm and told hum of hs sorrow

"I no longer even wish to lve, holy man,'' he said "All I ask of God is that I
may soon die I am now without any hope mn the world.''

The old monk rephed ''You have no nght to say such thmgs, my fnend Birth
and death are part of hfe So is suffermg Your problem is you wish to hve for your
own happmess ''

''What else should one hve for?'' asked Tongstan
For Nirvana,'' sad the monk ''Sorrow, suffering, dissatisfaction, and all other

forms of unpleasantness are Inherent mn hufe By grvung up our cravmg, personal
gratification and selfish lvmng, we can attamn Nirvana ''

1196
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Tongstan was silent awhile. and then asked· "But how can one attam Nirvana?"
Gyatsho Tshenng replied ''How one may attam Nirvana has been shown to us

by the Buddha He preached his message of compass1on and true happmess many
centunes back Follow his teachmgs and you shall be more content ''

The bootmaker bowed humbly and asked from where he could obtam the teach
mgs of Buddha

''The teachmgs of Buddha are contamed m the scnptures called The Turmng of
the Wheel ofLaw This 1s m Sansknt whereas our language 1s Bhot. If you want I will
come to you for the next few days and tell you of the message of Buddha '

''That will be most kmd of you, holy Gyatsho Tshenng,'' said Tongstan
And so began the education of Tongstan At first they met only on hohdays, but

havmg once started, Tongstan found his heart so hght that he wanted his fnend to
come every day Sometmmes he got so absorbed mn the discuss1ons that the o1l mn h1s
lamp burnt out before he could thmk of b1ddmg his fnend goodbye. Earher when he
would go to bed he would he with a heavy heart, moanmg as he thought of his son,
but now he found only peace and contentment

From that ume Tongstan's whole hfe changed He became peaceful and calm
The more he discussed the teachmgs of Buddha, the better he understood fe and the
clearer and happ1er he felt mn hrs mud

Now, Tongstan was also the bootmaker of Knsong Detson, the kmg of Tibet,
who hved m his maJestic Khntse Marpo (the Red Palace) Tongstan frequently went
to the kmg to make or mend his shoes This had brought him qmte close to the kmg
and he frequently shared his gref and sorrow with hum

One day the kmg asked him: ''Tongstan, you lost your only son and all desire to
hve Now I notice your sorrow has lessened and you are at peace with yourself What
has brought about thus miracle?''

"My Lord," rephed the bootmaker, "1t 1s the teachmgs of Buddha He has
taught me the meaning of hfe ''

"You know, Tongstan, I too have heard of the many wonders of Buddha But I
have never understood the full meanmg of this rehg1on I still get confused between
our earler belefs when we followed the Shamamstic rehgron and worshipped our
local Gods and these teachmgs of Buddha Very recently a man from Udayana mn
north-west Aryadesh had come to my court His name 1s Padma Sambhava He too
spoke of the many wonders of Buddha Why don't you brmg your monk fnend to me
so that we may all learn somethmg more?''

"Of course, Your Majesty I shall do as you bud "
And so Gyatsho Tshenng was brought to the kmg and there agam began a long

senes of d1scuss10ns between them four, the Tibetan monk, Padma Sambhava, the
kmg and the bootmaker. As the kmg knew how to read, he also began studymg the
Buddhist scriptures Meanwhle, Gyatsho Tshering, the old Tibetan monk, fell s1ck
and died

This death had a profound effect on the kmg He relapsed mto sorrow and began
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wondenng about the meamng of life. Not able to contain himself any longer, he one
day asked Padma Sambhava what is happiness and how it could be obtained

"There is no absolute happiness, my Lord," replied Padma Sambhava "Indeed,
duhkha or suffenng is inherent in life It 1s entirely due to our craving for individual
satisfact10n It can be stopped by stopping this craving, and this can be done only by
taking the middle path as propounded by the Buddha ''

"And what 1s this muddle path?'' asked the king
"This, my Lord," replied Padma Sambhava, "is following a course between

self-indulgence and extreme asceticism, and leading a moral and well ordered life ''
Khnsong Detson thought about this for some time. After a long silence he asked

"How can one follow this middle path?"
''My Lord, it is called the Noble Eightfold Path,'' replied the man from Arya

desh "It 1s RIght Views, Right Resolve, Right Speech, Right Conduct, Right LIvel
hood, Right Effort, Right Recollection and Right Meditation ''

The king remained qmet for a long time The more he thought about this path,
the more he liked the idea

"Did Buddha preach this?" he asked
"Yes, my Lord," replied Padma Sambhava "That is why we call hmm Tatha

gata It means he who has attamed enlightenment ''
"He certainly must have been a great man, Padma Sambhava," said the king

"Did he say anything about suffering?'
"Yes, Your Majesty''
''What?''
"That birth is suffenng, ageing 1s suffenng, disease is suffenng, death is suffer-

1ng, every wish unfulfilled 1s sufferingmn short all the five components of 1nd1
vduality make suffering'

The more Detson contemplated these answers, the more ment he began seeing in
the teachings of Buddha He brooded about these answers for many days Then one
day he asked Padma Sambhava what is the best way to avoid these sufferings

"This is called the Noble Truth of Stopping of Sufferng. my Lord," he replied
It 1s the complete stopping of that thirst, so that no pass1on remamns It means,

completely leavmng ths thirst, bemg free from 1t, grvmg no place to 1t''
However, despite these long talks with Padma Sambhava, Khnsong Detson was

still not completly convinced of the ments of Buddha's teachings compared to his
own beliefs of local Gods So one day he asked his fnend. ''Holy man, you also
know something of occult sciences Why can't you ask your Buddha to come and
speak to me and tell me the truth about life?''

Padma Sambhava contemplated the king's question for a long time "Very well,
Your Highness I will today do something I am sure Buddha will grant your wish and
come to you in person ''

That mght as Detson was gloomily contemplating life, he laid his head upon
both his arms and, before he was aware of it, he fell asleep
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"Kmg Detson 1" he suddenly heard a voice, as 1f someone had breathed the
words above hus ear

"Who's there?" startled m sleep, he asked
He turned around and looked at the door, no one was there He called agam

Then he heard qmte d1stmctly "Kmg Detson, kmg Detson1 Go to your fnend, the
bootmaker, tomorrow and ask him to leave you alone m his room for a day and look
out for me, for I shall come Be sure to be alone '

So the next mornmg Detson rose well before daybreak and, after eatmg some
food, qmetly went to the room of his fnend, Tongstan There he told Tongstan that he
wished to spend the whole day alone mn hs room for contemplat10n Much shocked
and confused, Tongstan left the kmg alone. He himself went to spend the day mn the
monastery of Samye

So Detson sat by the wmdow, lookmg out mnto the street, and whenever any one
passed by the wmdow, he would crane his neck to see him First he saw a porter mn
torn clothes, then a person carrymg water Some children playfully ran past the
wmdow Presently an old army soldier came near the wmdow, spade m hand. Detson
knew him by name as they had both fought mn many wars together His name was
Tsenng Wangyal and he began cleanng the snow mn front of the wmdow

"I must be growmg crazy," said Khnsong Detson, laughmg at his fancy
"Tsenng Wangyal comes to clear away the snow, and I am 1magmmg it's Buddha
commng to vis1t me I am a fool.''

Yet after he had waited for some time he felt drawn to look out of the wmdow
agam He saw that Tsenng Wangyal had kept his spade agamst the wall and was
either restmg himself or trymg to get warm The man was old and broken-down and,
evidently had not enough strength even to clear away the snow

''What 1f I called hum mn and gave hmm some tea?'' thought Detson
He slowly rose and puttmg the samovar on the table, made tea Then he tapped

the wmdow with his fmgers Tsermg Wangyal turned and came to the wmdow.
Detson beckoned to him to come mn and went himself to open the door

"Come m," he said, "and warm yourself a bit. I'm sure you must be cold"
Seemg the kang, Wangyal was shocked "My kmg," he said "What bnngs you

to thus humble abode??'
"Hush," whispered the kmg "I am here to meet someone But let that not

disturb you Come, my fnend, first have some tea with me'
"You are a very kmd man," Wangyal answered "My bones do ache, to be

sure, but then I am an old man '' He started shakmg off the snow and, lest he should
leave marks on the floor, began w1pmg the sole of his shoes But as he did so he
tottered and fell

Detson rushed to hft hum and gently put hum mn a charr Fllmng two tumblers,
he passed one to his vis1tor and, pouring hs own mnto the saucer, began to blow on
1t

But while Wangyal drank hrs tea, Detson kept lookmg mto the street.
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'Who are you expecting, my Lord?' asked the vs1tor after some tame 'If I am
an mtruder, I may be permitted to leave ''

"Pray, do not be cruel," said Detson "It is true I am expectmg someone But
that does not mean you should leave '' And saymg so Detson poured more tea mto
the vs1tor's tumbler

They sat m silence for a long time Then Wangyal Tsenng got up and said
''Thank you, Your Majesty You have given me food and comfort both for soul and
body You are much more than a kmg. You are a noble man ''

Slowly Tsermg walked to the door and while gomg out blessed his host Detson
agamn began lookung out of the wmdow, waitmg for the Buddha and thmnkmng about
him and his domgs Hts head was full of the great Teacher's preachmgs.

Two town-people went by, then a baker carrymg a basket Then a woman came
up m peasant-shoes. She passed the wmdow, but stopped by the wall. Detson glanced
at her through the wmdow, he saw that she was poorly dressed and had a baby mn her
arms Detson heard the baby crymg and the woman trymng to soothe it He rose and,
gomng out of the door, called her m

"Why do you stand out there with the baby mn the cold? Come mside You can
wrap him up better mn a warm place Come this way ''

The woman was surprised but she followed hmm ms1de hs room He took her
near the stove and said "Sit down, my dear, and warm yourself Also please feed the
baby''

"I cannot I have eaten nothing myself smnce early morning,'' sad the woman
but still she took the baby to her breast

Detson shook his head He brought out a tumbler and some bread Into it he
poured some cabbage soup and said "Eat, my dear, and I'll mmd the baby"

The woman began eatmg while Detson put the baby on the bed and sat down
beside it. He chuckled and chuckled, and soon the baby was laughmg. He drove his
finger straight at the baby's mouth and then quckly drew 1t back, and he dd th1s
agam and agam. This made the baby laugh all the more and Detson felt qmte pleased

The woman sat eating and talkmng, and told him who she was, and where she had
been.

When she fin1shed eating she got up to go Detson sighed
"Haven't you any warmer clothmg?" he asked
"No," she rephed "I cannot afford anythmg better." Then the woman came to

the bed and took the chld Detson picked up hs long cloak whch he had earlier hung
on a natl m the wall and gave it to her

"Here,'' he sand "It wll do to wrap hmm up'
The woman looked at the cloak, then at her host and, taking 1t, burst into tears

While leavmg she thanked and blessed him
After the woman left, Detson ate some cabbage soup, and agam began waitmg

Presently he saw an old apple woman Just m front of his wmdow. She had a large
basket, but there did not seem to be many apples m 1t, she had evidently sold most of
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her stock She placed the basket on the ground in order to rest and while she was
look.mg further towards the street, a boy in a-tattered cap ran up, snatched an apple
out of the basket and tned to shp away But the old woman noticed 1t and caught the
boy by the sleeve The boy screamed and the old woman began scolding and beating
him Detson rushed out and heard the boy saying, ''I did not take 1t What are you
beating me for? Let me go.''

Detson separated them He took the boy by the hand and said, ''Let him go,
Mother Forgive hum He 1s just a child ''

'TH teach him a lesson that he won't forget for a year' He 1s a rascal'
"Let him go, Mother. He won't do 1t again Please let him go"
The old woman let go, and the boy wished to run away but Detson stopped him
"Ask the lady's forgiveness." he said "And don't do 1t another time I saw you

take the apple '
The boy began to cry and to beg pardon
"That's nght And now here's an apple for you," and Detson took an apple

from the basket and gave 1t to the boy, saying, "I will pay you, Mother"
"You will sp01l them that way, the young rascals," said the old woman "He

ought to be beaten so that he would remember 1t for a week''
"Oh, Mother," said Detson, "that's the simple way-but it's not the correct

way If he should be beaten for stealing an apple, what should be done to us for our
sIns?'

The old woman was silent.
"We should forgive, dear Mother," said Detson, "or else we shall not be

forgiven And we should forgive a thoughtless youngster most of all "
"It's true enough,'' she said, "but they are getting tembly sp01lt"
"Then we must show them better ways,'' Detson rephed
Soon enough the old woman was about to move and as she picked up her basket,

the boy sprang forward to her, saying, "Let me carry 1t for you, Mother I'm going
that way''

The old woman nodded her head, and as they moved away she blessed Detson
but qmte forgot to ask him to pay for the apple

When they were out of sight, Detson returned to his room to again await the
amval of the Buddha But no one came and presently 1t was evening Feeling tired, he
lay down to rest As he was about to go to sleep, he seemed to hear footsteps, as
though someone was movmng behind hum. Detson turned around and 1t seemed to hum
as 1f people were standing in the dark corner, but he could not make out who they
were And a voice whispered m hrs ear 'Kmng Detson, king Detson, don't you know
me??

'·Who Is 1t?' murmured Detson
'It Is I,'' sand the voice And out of the dark stepped Tsenng Wangyal, who

smiled and vamshing hke a cloud was seen no more
'It 1s I,'' said another vo1ce after a few moments And out of the darkness
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stepped the woman with the baby mn her arms, and the woman smiled and the baby
laughed, and they too vanished
'It 1s I,'' sand a third voice and thus tume Detson saw the old apple woman and

the boy steppmg out of the darkness and smilmg They too vanished qmckly hke the
others

And Detson felt good He understood that the Buddha had v1s1ted him through
these people and had shown him the correct way to hve He understood that only by
followmg his message can he and his people attam enlightenment. He understood that
by the Buddha vus1tmng hmm he was blessed and that 1t was now hus duty to spread h1s
message throughout his kmgdom.

Kmg Detson called Padma Sambhava the next mornmng and, after narratmng to
hmm his experiences of the previous day, sad ''My fr1end, you are truly a remarkable
man From now onward I will call you Guru Padma Sambhava As for me, I will
devote the remainder of my life to spreading the message of the Buddha."

ANIL CHANDRA

COMMENTARIES ON 'THE DHAMMAPADA'

BY THE MOTHER

Commentaries covering most of the central ideas in the text

Pages 118 Price Rs 20 00 Packing & Postage Rs 30 00 (Regd Post)

Please note that packing and postage rs not charged
for orders over Rs 200 00

Send your orders and remittance by M.O. or D D to

SABDA, Sri Aurobindo Ashram, Pondicherry - 605 002



BOOKS IN THE BALANCE
The Story of a Soul, Volume One (1954-1955) by Huta Havyavahana Trust Pnce
Rs. 100 00

''THE MOTHER first asked me to wnte this book mn 1957 '' So wntes Huta who was
hes1tant mn the begmmng to undertake this task. Perhaps there is an understandable
ustfcat1on mn thus reluctance of hers But mnsprat1on came, and also the needed
power of expression Such 1s the great privilege of The Story of a Soul, mnscnbed mn
the Mother's own hand

There is no doubt that each soul has its own story to tell and that there 1s always
somethmg umque m its unfoldment Yet when the Drvmne Grace descends directly
upon 1t, the story has to be altogether different Here we have an unusual story of an
aspirant heart m search of truth, beauty, love, JOY even mn the midst of the demands of
life which 1s otherwise full of conflcts and contradictions There may be a hundred
fa1lures, human fa1lures and trepidations, but 1t seems that ultimately these do not
really count much when the mv1s1ble hand 1s there as the gmde There 1s agam a
confirmation of the Upamshad1c revelation that one who chooses the D1vme has
already been chosen by the D1vme

Huta read out to the Mother a passage from the first chapter of her notebooks.
"Does the DIvmne ex1st in thus world of falsehood? Is there any truth here? If not, then
what am I lrvmg for? If my asp1rat1on 1s true and smcere, then reveal that Truth to
me, 0 Lord '' The Mother exclaimed. ''But, child, now you have found 1t, you are
here'''

The first volume of the Story bemg presented to us now covers the penod up to
the end of 1955 and marks the decisive early beginning of an 1credible spiritual
Journey; several other volumes m the sequence are expected to follow The entire set
when out should thus constitute a lummous biography of the seeker-soul openmg to
the wonder that is ready to ram m great abundance upon 1t It 1s that which makes hfe
meanmgful and worthwhile

But you have to do somethmg worthwhile before the end will overtake you,
before the candle run out,-as the author would hke to put 1t metaphoncally The first
awakenmg has to occur and perhaps 1t does occur even before you reahse that you are
actually on the path, somewhere deep wathmn a surer mnut1at1on has already been given
by the unseen preceptor who mdeed is waitmg there for you even as you humedly go
through the mundanuty of thus anguish-filled existence

At last the longmg was fulfilled Huta wntes ''When I entered the Ashram
buldmng, a huge wave of peace engulfed me There was a profusion of flowers of
different kmds, shapes, colours and fragrances, beautiful bowers of creepers, and a
small rockery with a tmy pond full of sweet small water-hhes As I proceeded further,
my eyes were drawn to more and more details I had a first distant glimpse of the
Mother· clad m a white san, she was seated radiant m a high-backed carved chair
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mns1de the Meditation Hall Step by step I approached her As she handed me the
message, a powerful spark of her drvme touch left me completely lost m her lummous
Presence" This was on Monday mommg of I November 1954, Huta's spmtual
birthday, the first one mn the Ashram

And the message that was d1stnbuted that day was from Sn Aurobmndo ''A free
and urnted India will be there and the Mother will gather around her her sons and
weld them mnto a single national strength mn the life of a great and urnf1ed India '' The
unfortunate thmg, however, 1s that we do not yet recogrnse the spmtual necessity of 1t
mn the evolutionary progress of the world for which he attempted all mn hus occult
yogre pursuit

In the Story now and then our author becomes acceptably and pleasmgly lyncal
with the touch of the joyous, makmng 1t more mt1mate, spontaneous, genuine. Thus
about the new day that dawned on her, Thursday 10 February 1955, she wntes.

"I left the house at five m the mommg, when the rnght had scarcely gone Some
stars still twmkled m the sky, a grey dawn clung silently to the trees and
buldmngs, but at seven the sun took over· a new day-my new life had started.''

Exactly a week after that Sav1ta of the past became Huta. The Mother gave a card to
her with the new name wntten on 1t "Huta the offered one With my blessmgs"

Here are a few more examples of Huta's lync1sm.

The Mother began the lessons Her v01ce was music to my ears
My days passed like unsettled weather one day I was sunshmne, the next

shrouded m gloomy clouds, as I swung from one mood to another.
and there were mnumerable tumbles and tempests By now I had realised

full well that this path was not a bed of roses All the time the Mother en
couraged me immensely 'Do not give up to the enemy-res1st-I am with you
for the fight and we must conquer'

The spnngs of this lync1sm, as we notice here, are certamly m life's ardent urge to
exceed itself, and not just mn a kind of aesthetrcal express1on of a poetic heart, not the
Tagorean "I thought that my voyage had come to its end at the last limit of my
power,-that the path before me was closed, that prov1s10ns were exhausted and the
time come to take shelter mn a silent obscunty. But I fmd that thy will knows no end
m me And when the old words die out on the tongue, new melodies break forth from
the heart, and when the old tracks are lost, new country 1s revealed with its
wonders." One wonders whether the poet has really given up those old words or
abandoned those old and trodden tracks, that the new express1on of the spmt may
kindle a breathmng fire and take hmm on the path of the truer higher life A melopoe1c
expenence leaves the beyond yet far away

Indeed, lyncrsm 1s not all and the difficult problem of the beyond 1s not the
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beyond, 1t 1s the problem of the near The soul no doubt has happily offered itself to
the D1vme, now the outer personahty and the constituents of nature that make up the
ego-1ndrvdual have to depart. Spin1tualty 1s not an airy-faury tale and a grim battle
has to be constantly waged Once Huta sent a note to the Mother

My dearest Mother,
Are you really angry with me because of countless errors, defects, and my

revolt agamst the Truth? I am sorry Love

The Mother assured her

I am never angry with you and always ready to help you.
With all my love and force.

The sunshme of love becomes bnghter and warmer as the day takes up the birthday
hues

I rose early on November 1st With a dazzlmg smile she welcomed me and
wished me 'Bonne Fete' Her eyes were tender with love as she handed me a
bouquet of beautiful flowers. Then she looked deeper 1nto my eyes for qmte
some time Afterwards she pomted to the small room opposite to where she was
s1tting, and sand 'When Sr Aurobmndo was mn hs body, he and I used to sat
over there and gve darshan to devotees Come with me mto Sn Aurobmndo's
room and receive his blessmgs also, for he 1s always present among us." She
held my nght hand and led me mto his chamber, which was marvellously
peaceful I sank to my knees and prostrated myself reverently before his bed A
huge wave of Drvme Peace engulfed me. The Mother stood very close to me,
mdrawn My mmd fell silent mn The1r Presence.

But what 1s the meamng of the Mother's blessmgs and warmth of love? Certamly
these cannot be with human connotation m a manner to be understood mn a human
way. The Mother herself tells about the power of her blessmgs as follows

My blessmgs are very dangerous They cannot be for this one or for that one or
against ths process or that thing. It 1s for the Will of the Lord to be done, with
full force and power. And the W1ll 1s for progress

That makes our task also multiply difficult To be ready to receive her blessings 1s
itself an untmng sadhana and only when 1t 1s done does she herself begm the sadhana
1n us The past 1s removed and the real future 1s begun. The Mother sent to Huta a
pamnted card depicting a white bird coming out of leaping flames It was the picture of
the Phoemx, the mythical bird of Arabia that anses out of its own ashes and soars
agam to the sky. On the card the Mother wrote
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This 1s the picture of the soul commng out vctonously from all the ordeals I
want thus realsaton for you

A new birth has occurred, the privilege of which even the Gods do not possess

R Y DESHPANDE

1. Gleanings from the Ramayana, 2. Gleanings from the Mahabharata, 3. The
Wisdom of India. By Shyam Sunder Jhunyhunwala Published by Sn Aurobmndo's
Act1on Pond1cherry - 605 002 Pnce: each Rs 45

Gleanings from the Ramayana

The Ramayana, the first epic 10 world literature, is a household name mn Ind1a As the
author had nghtly po10ted out, ''There is hardly an Ind1an mn the North, be he literate
or 1llrterate, who has not heard of the Ramayana of Tulsidas '' This enhghtemng
poem is read Joyfully throughout the length and breadth of the country mn many
languages The author of this book has done a great service to the readers by mcorpo-



BOOKS IN THE BALANCE 1207

ratmg the comments of Sn Aurobmdo The Ramayana 1s ''the parable of an enormous
conflict. between the representative of a high culture and Dharma and a huge un
brdled force and ggantc crvlsat1on of the exaggerated Ego'' All thus 1s set against
a moral and ethical background Some of the sections mn the Gleanings lke The
Power of Name, Power of Maya, m the Kahyuga, Aim of Human Life need special
mention here The book wll help mutate mto 1ts beauty one who has not read th1s
wonderful poem, the Ramayana.

Gleanings from the Mahabharata

The Mahabharata 1s on a vaster scale than the Ramayana It 1s 'the ep1c of the soul
and relg1ous and eth1cal mmnd and social and pohtical ideals and culture and hfe of
Ind1a'' It 1s 'the creaton and express1on not of a smgle mndrvdual mmnd, but of the
mmnd of a naton " The mam theme of this grand poem 1s ''the Indian idea of the
Dharma'', "the struggle between the godheads of truth and hght and umty and the
powers of darkness and drvus1on and falsehood'' So vast 1s the canvas of the
Mahabharata that 1t 1s sad ''whatever 1s mn Ind1a 1s mn the Mahabharata ''

The effort of Shyam Sunder JhunJhunwala m selectmg and translatmg the verses
1s praseworthy, yet while readmg the Gleanings one feels that the very soul of the
epic 1s m1ssmg The idea of the Mahabharata without the presence of Lord Knshna 1s
unimaginable The Gita 1s the very soul and hfe-blood of the Mahabharata 'Nothmg
has been taken from the G1ta,' because 'the Gita has been brought out as a separate
book' 1s no justuficaton for 1ts non-mnclus1on here

At least some cardmal verses could have been mcluded Without the Gita the
Mahabharata becomes a maimed creation With what expectat10n one would open the
pages of Gleanings from the Mahabharata, and what disappomtment would await
hum

The Wisdom of India

By far the best of the tnlogy both mn execution and select1on, The Wisdom of India
could be of real mterest and value, especially to students and youngsters. In this book
the author has taken real pams to compile the verses and arrange them systematically
The concept of God, God-reahsation, the Path, Evolution, D1vme Life, the Next
Future, all have been mcluded here. In spite of its reasonably all-pervasive aspect,
how one wishes this book would contam one sect10n solely devoted to Transforma
ton, the ultimate spmntualty, mn the hght of the mtegral Yoga Still the attempt of
Shyam Sunder JhunJhunwala 1s highly commendable. However, the reviewer reframs
from analysmg the vanous sections as that would take a lot of space Better would 1t
be to read and enJoy the book As 1t 1s specially useful for begmners hke students and
youngsters, 1t would have been better 1f the publishers had kept its pnce a httle lower
than what 1t 1s.
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In all the above three books the pnnt 1s good and they are attractively bound.
More books hke The Wisdom ofIndia, one hopes, will be published m the near future

ASOKA K GANGULI

SALUTATIONS

BY HUTA

These humble prayers of Huta to the Dvmne Mother were wntten ongmally m
Gujarat1 1n 1954 before she came to the Sn Aurobmdo Ashram She had not
seen the Mother But mwardly the Mother had been guudmng her constantly

The begmmng of mner hfe expressed here forms the background of yet
another book The Story of a Soul which the Mother encouraged Huta to
wrte, gvmng her constant support and Force The Story of a Soul will be
published shortly

The cover picture of Salutatons pamnted by Huta 1s one of the Mother's
vis1ons related by Her to Huta

Pages VIII+92 Price Rs. 45.00

Available at

PUBLICATION DEPARTMENT Sn Aurobmdo Ashram. Pondicherry-605002
Phone (0413) 43054

DIPTI PUBLICATION Sn Aurobmdo Ashram, Pondicherry-605002
Phone (0413) 35067

VAK 16, Jawaharlal Nehru Street, Pondicherry-605001
Phone (0413) 34908



Students' Section
THE BIGGEST IN THE SKY

A CLOUDLESS blue sky lay bare above the swaymg fields of mustard. The air was
refreshmg, but the heat was commg on Farmers, perspmng after their hard work, had
stopped to have a sip of water Cnes of birds, v01ces m the background and the
breeze were the only destructors of the otherwise preva1hng stlence.

In the distance a httle figure was seen approachmg. It was wavmg its hand m
glee and seemed to float above the yellow flowers. Commg closer, 1t took the shape
of a young carefree boy.

Chachi, Chach1, where 1s Sahl?°
"What happened, Rahul? What 1s all this excitement about?"
Chach1, papa has promised to take me to the neighbounng village fair for my

birthday next month. He said that I could take Sahl 1f he too wanted to come '' He
panted for breath, more out of excitement than from the exercise. The farmer woman
smiled and assured him that her son would love to accompany them

Evenmg came and the blue sky blushed pmk The farmers returned home. On the
terrace Rahul was playmg with a kite and his father was lookmg at the sky. He was
disturbed, worred Fmnally, mn a grave tone he called Rahul to srt by hus s1de

"Rahul, come soon. I have somethmg to tell you " Rahul, overwhelmed by the
importance grven to hum, leaped towards has father.

"Sure, papa, what have you to tell me? Have you got new plans for my
birthday?''

"No, Rahul. But I want you to hsten to me hke a big boy."
It was gettmg dark now, and a few stars were nsmg Suresh paused for a

moment, but Rahul was gettmg 1mpat1ent
"Rahul, you remember what I have told you about our neighbour, Pakistan?
"No, papa, what happened?' he asked m an eager voice Thus topic didn't

mterest him He busied himself watchmg an msect on the ground.
Rahul, just as Sahl and you are neighbours, and sometimes you fight, Pakistan

and India are fightmg Pakistan has sent some soldiers mto Indian temtory. So, India
has to fight back to send them out'

''There's a war' With real machine guns??' Ths captured hs attention; h1s eyes
sparkled with fascmatlon as he volleyed to his father questions about the great thmg
'the war'

"Son, wars aren't happy thmgs So many soldiers are mjured, and many never
return''

· 'Why? Where do they go?'
"They go away, far away and become stars. Brave stars." Hts v01ce became

sadder, this was not the age for his son to learn about death, but then ..
The httle boy commented somethmg. but Suresh didn't pay any attention; he
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was lost mn h1s own world, lookmg at the stars He was fiddlmg with a paper, a
telegram he had received that afternoon He read 1t agam. He had read 1t a hundred
times before.

Fmally, makmg an effort to change his tone, he said ". And you know what? I
too was a soldier, but I did not get a chance to fight a war, never. Today, there 1s a
war. I have to go and fight ..with a machme gun." He tned to sound excited, so that
his son would take 1t mn the nght spin1t.

He waited for Rahul to say somethmg, but he said nothmg. Maybe he didn't
understand

"So, Rahul, I won't be here on your birthday .."
''On my birthday? And what about the fair? I have already asked Chachi 1f Sahl

could come, and she said yes '' Tears of disappointment filled his eyes ''Papa, the
fair will be over We'll never be able to go."

Suresh didn't know how to proceed. The words almost choked m his throat. ''I
might not come back, Rahul ''

This was more than the boy could take. He was so confused that he couldn't
even cry. After a while he sad. 'You too wll become a star?'' he could hardly
speak "You'll leave me and go away, and Daddu also And won't you remember us?"

"Of course, I'll remember you both. And then, Rahul, I can see you every
evenmg when you come to the terrace. Won't you look for me?"

The trace of a smile crossed Rahul' s hps "Then I can tell everyone that my
papa 1s a star ''

Suresh smtled ma melancholy manner He didn't have the heart to see his boy's
heart breakmg But today his duty demanded him to go and fight. Hts thoughts ran
wtld; but one thought disturbed him ''What would become of my son, if I die? How
would he react? What kmd of stones would people tell him of his father's death?'' He
was warned.

"If I don't come back, Rahul, everyone will tell you that your father was a very
brave solder, but, Rahul, the true solder will be here, at home, who wll not cry
because hus papa can't be with hum'' He pulled Rahul towards hm, and both
remamed that way, embracmg each other It became darker and the stars rose higher
'Will you be my brave solder, here at home??'

Yes, papa, I will be brave hke you ''
Early next mornmg Suresh left for the border, leavmg his village. Nothmg

changed,-except a httle boy's heart strove to be happy, and a prayer on every
neighbour's lips

The days went on, and no message came from Suresh Rahul' s birthday was
commg closer, but he had forgotten all about the fatr. He was the same carefree boy
runnmg m the field. But he spent a lot more time with his Daddu, hstemng to stones
of other wars and great soldiers. But after each story Rahul's comment was the same
'But papa 1s the bravest. When wll he return?'' He mussed hus father, but as

a soldier's son he refused to admit 1t. He fought
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There were only two days left for Rahul' s birthday and as usual Daddu was
tellmg him the story of a true fighter, when all of a sudden he stopped. He could
speak no longer and tears overtook him.

"What happened, Daddu? Are you all nght"?
Daddu sa1d nothmng, just held hmm tight and cned harder. After a while he sand.

"Rahul, papa will never come back ."
Tears rushed mto Rahul's eyes He was dumbfounded. Then, forcmg himself

free from Daddu, he ran out and returned a second later,wth a paper and a pen.
"Daddu, don't cry Papa had told me that 1f he doesn't return home, he would

become a star.'' He struggled to hold back his tears ''Daddu, will you wnte a letter
for me to papa? Tell him not to worry Just the way he was pushmg back the
Pak1stam soldiers, J too am pushmg back my tears They have come, but I am a brave
soldier and I am fighting bravely. And also say that I will come to see hum every
evening on the terrace. And I will recognise hum mmmed1ately, because papa has got
to be the biggest star mn the sky '

STUT

(The story was wntten as a part of class-assignment)
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